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The six pages edited here for the first time in full are from a now deservedly
famous artefact, a mid-eleventh century Kashmiri birch-bark leather-bound
multiple-text manuscript presently housed at the Tibet Museum (Lhasa, TAR,
PRC). Unfortunately we do not have direct access to this remarkable document
and to date we can read only a limited number of pages from a variety of
photographic sources.

First, a few words about the physical features. The size of the manuscript
(reported to be 15.6 cm long and 15.3 wide) suggests a concern for easy
portability. The writing support is birch bark in various stages of preservation:
some leaves are in almost pristine condition, while some have suffered from
delamination. There is no evidence of the white blooming sometimes seen on
birch bark due to natural resins coming to the surface owing to environmental
changes. There does not seem to be a great tonal variation in the folios. The
leaves are arranged in 5 or 6 gatherings with an unknown number of leaves
(certainly more than a dozen) to the middle. Some folios seem to have become
detached and the spine of the binding is very likely not intact anymore.
Apparently both the head and the tail had headbands. These were presumably
attached to the gatherings via tie-downs, but this is not visible on the present
documentation. The sewing was presumably done with hemp chord, but the
only sample of this kind we see is on the flap.

Finally, the gatherings were wrapped in some kind of leather, presumably

tanned goat hide. This was very finely engraved with intricate non-figurative
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patterns arranged in 6 or 7 concentrical rectangles on both sides. Similar
patterns can be detected on the spine. The cover returns after having protected
the fore-edges with a flap ending in an attached chord which can be introduced
into the top cover. The quality of the folios and the intricate binding show that
great care was taken in creating the artefact. At least one of the images we have
shows some intrusive paper slips; these might be traces of some kind of attempt

at conservation.

CONTENTS SHEET

The first publication about the manuscript was Kawasaki 2002. This short
paper announced the existence of the artefact, provided a short codicological
description, and published the final colophon as well as the contents of a sheet
pasted to the reverse side of the front cover. This sheet seems to be an emic
table of contents, according to which there are 27 works altogether in the
volume. According to Kawasaki, the sheet’s “style of writing is about the same
as the one used in the main text” (2002: 51), but we have it on good authority
that this leaf is not contemporary with the other parts of the volume and it is
not on the same support, but on paper. We must therefore exercise some
caution regarding its contents. Here is the list with some improved readings

proposed:

mayajalakrame' tarabhattarikasadhanam || 1 ||
dakinivajrapaiijaramandalakramah || 2 ||
JAanapadanusarenabhisamayah || 3 ||
abhisekavidhih || 4 ||

aksobhyandathasya sadhanam || 5 ||

' = °kramenal®krama®.
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caturthasadbhavopadesah Sriratnavajrakrtah || 6 ||
mahapratisaramantracatustayam || 7 ||

pratisara || 8 ||

sattvaradhanastavah || 9 ||

atmasadhanavatarah || 10 ||
srivajrasattvasadhanam kusumasijali® || 11 ||
Jjianapadanam® srisamantabhadrasya pindartham || 12 ||
vajragiti || 13 ||

sekakramah kecaranandinah* || 14 ||

homavidhih || 15 ||

pratisthavidhih || 16 ||

ragavajrasadhanam kyti dombipadah® || 17 ||
JhAanapadiyavivaranam sripadmavajrakrtam || 18 ||
tantranidhanam® || 19 ||
Sricakrasamvarasadhanam || 20 ||
nayanatrayahrdayam’ || 21 ||

Sricakrasamvarasya homavidhih || 22 ||
ghantalaksanam || 23 ||

pratisthavidhih || 24 ||
srisamdjatantroktabhadrapadiya® sriratnakarasantiviracitatika || 25 ||
samadyottaragathavyakaranam'® || 26 ||

sritarabhattarika'! mayajalakramastotram || 27 ||

% Le. kusumanjalyuddhrtam of some similar formulation.
3 = jiianapadanam.

4 = kedaranandinah.

3 = kytir dombipadanam.

= °nidanam.

"= naya® as already proposed by Kawasaki.

8 = no space.

? = with space before fika.

0= mamadyottara®?

" = °phattarikaya.

6
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As for the colophon, we can now improve Kawasaki’s reading with the help
of Kano (2014). The year is said to be 29 during the reign of Anantadeva. The
year, as was the custom in Kashmir, must be that of the laukika or saptarsi era,
and not regnal years as in for example the Pala realm. If this is so, the last two
digits of the Common Era equivalent must be 53/54. We know from Kalhana
that Ananta reigned between 1028-1063 CE, the date must therefore be
1053/54. Fortunately, the month and date is also provided, so we can convert
the colophon’s karttika, waning fortnight 4 to October 23, 1054 CE.!?

The sponsor of the artefact is styled “a follower of the way of mantras
(mantranayanuyayin), the master (acarya) Ratnasribhadra.” The affiliation
formula, as opposed to the more common mahayananuyayin merits special
attention, because it seems to be unique so far. The sponsor’s interest in the
tantric path is perfectly well mirrored by the table of contents. Indeed, most of
the titles listed seem to be those of ritual manuals for daily practice (1, 3, 5, 11,
12, 17, 20), for initiation (2, 4, 14), for oblation into fire (15, 22), and for
consecration (16, 24). Further works are commentaries of such manuals (18,
25) or treatises on some aspect of tantric practice (6, 10, 21).

The central master of the collection is Jfianapada/Buddhastijiiana (on
whom, see Dalton and Szant6 2019). There are at least five works either by
him (3, 10) or related to him (12, 18, 25) in the list. Other masters mentioned
explicitly are Ratnavajra (6), Kedaranandin (14), Dombipada (17), Padmavajra
(18), Bhadrapada/Dipamkarabhadra (25), and Ratnakarasanti (25). Ratna-
karasanti, as will be shown below, can also be associated with item no. 11.

As for the tantric scriptures underlying the collection, first place goes to the
Guhyasamajatantra (3, 5, 10, 11, 12, 18, 25), then the Hevajratantra (2, 17),
the Cakrasamvara (20, 22), the Mayajala (1,27), and the Mahapratisara (7, 8).

12 For the detail, we will discuss in another occasion.
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SOME CONSIDERATIONS ON EACH TITLE

Perhaps now we are in a position to enlarge and improve slightly the discussion
concerning the identity of these works.

We cannot say anything certain about nos. 1 and 2.

Item no. 3 is very likely Jianapada’s Samantabhadra (for two pages from
this work, see Kano 2014), an extremely influential meditation manual of the
Guhyasamaja system written at the behest of one of Jianapada’s erstwhile
teachers, Palitapada of the Konkan coast.

Item no. 4, an initiation manual, may be that of Jianapada, since we know
that he had written such a work and that it was transmitted to Kashmir. How-
ever, the same report suggests that it was in verse (unless the passage simply
stated the measurement of the work in granthas), and the fragments we edit
below under the assumption that they are part of the same Abhisekavidhi is not.

Item no. 5 may point to a certain amount of catholicity, since Aksobhya-
[vajra] was the central Guhyasamaja deity of the rival Arya school. Kawasaki
conjectured that this could be Toh. 1884, a work by Ratnavajra.

Item no. 6 has already been briefly discussed by Kawasaki (2002: 51) and
a forthcoming article by Szant6. The author, Ratnavajra, was a vehement
opponent of the existence of the Fourth Initiation (caturthabhiseka), and his
present essay is part of a fascinating debate taking place in real time between
him and an influential Eastern Indian authority, Vagi§varakirti.

Items no. 7 and 8 cannot be identified. Perhaps they were some sort of ritual
manuals based on the Mahapratisara in the vein of the one edited in Hidas 2012.

Item no. 9 is a well-known text, which does not seem to survive in full in
Sanskrit (Lévi 1929: 264-266). Its presence in the present collection might be
something of an oddity. However, we know that these verses were used in a

tantric ritual setting, more precisely before initiation.!®

13 The Adikarmapradipa of Anupamavajra states (Takahashi ed., p. 136): tadanu dasakusalapari-
tyagasadgatikarikasattvaradhanagurvaradhandadibhih samskrtya samsekair anugraham kuryat |.
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Item no. 10 is perhaps the crown jewel of the collection. Jiianapada’s Atma-
sadhanavatara is a highly influential defense of deity yoga and an argumen-
tation for the superiority of the tantric path. About half of the text can now be
recovered in the original from the “Pala recension” of Samantabhadra’s Sara-
marijart, a commentary to the founder’s Samantabhadra.

Item no. 11 is one from which we seem to have a fragment in the present
publication. It does indeed seem to be a s@dhana text closely matching a part
of the Tibetan translation of Ratnakarasanti’s Kusumarijali, from which it is
probably an excerpt, since the Kusumaiijali (spreading across two volumes in
the Bstan ‘gyur) is too long to be present in full in the manuscript.

Item no. 12 is self-evidently a condensed version of Jianapada’s Samanta-
bhadra. However, the Samantabhadra itself is quite dense to begin with, so
perhaps the intended purpose of this work was to solve some of the tricky
rhetoric of the main work.

Item no. 13 may refer to an explanation of some vajragiti in Apabhramsa.
It is impossible to tell what set of verses this title may refer to.

Item no. 14 is another rarity, since we do not know of any works by this
author besides a short sadhana related to the Trisamaya system (T6h. 2697).

Items no. 15 and 16 are perhaps related to the above work, but again the
identification seems to be impossible with the information at hand.

A fragment of item no. 17 will be edited by the present authors in a forth-
coming paper. This is an unknown work of Dombipada, also known as Dombi-
heruka, a significant author of the Hevajra system.

We have no less than three fragments from item no. 18, a commentary to
Jhanapada’s Samantabhadra. While there are some parallels with a commen-

tary by one *Sriphalavajra preserved in the Tibetan Canon, this seems to be an

“Thereafter, after having prepared [the disciple] by means of [teaching texts] such as the
Dasakusalaparityaga, the Sadgatikarika, the Sattvaradhana, [and] the Gurvardadhana (this text is
better known as the Guruparicasika), [the master] should favour him with perfectly executed
initiations.”
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independent work, the fifth known commentary to the founder’s manual next
to those of Samantabhadra, *Vitapada/*Vaidyapada, *Sriphalavajra, and
*Thagana.

We cannot say anything certain about item no. 19, beyond the speculation
that it was some kind of tantric explanation of a tantra’s opening passage,
perhaps the Guhyasamajatantra’s evam mayda etc.

Item no. 20 too remains shrouded in obscurity.

Item no. 21 is perhaps a discussion on the relationship between the three
modes of practice (sravakayana, mahayana, vajrayana). A versified short
work with the same title Nayatrayahrdaya is found in a collection of miscella-
neous tantric works preserved in Potala.'*

Items no. 22, 23, 24 cannot be identified.

Item no. 25 might possibly be another extremely important work, Ratna-
karasanti’s commentary to Dipamkarabhadra/Bhadrapada’s Mandalavidhi
(Toh. 1871), as already conjectured by Kawasaki. This too is a fairly long work,
but certainly not as long as the Kusumarijali, so it is not inconceivable that we
may have the full text in the codex. A transcription of an image belonging to
this item was published by Kano (2016).

The title of item no. 26 is corrupt, but we can infer that it was some kind of
elucidation of a verse or set of verses, perhaps ones used in initiation.

Item no. 27 too cannot be identified, but it is noteworthy that the collection
begins and ends with two work about Tara. This may suggest a personal
relationship with the sponsor, perhaps the goddess was his istadevataladhi-

devata, certainly not an uncommon motif in mediaeval Buddhist hagiography.

14 This collection also includes other relevant works, i.e., Bhatta Trivikrama’s Nayatrayapradipa
and Kusalasri’s Nayatrayabheda. See Kano and Li 2019.
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IMAGES
The images we worked from came from the following sources:

* I-II. A now closed flickr.com account. Unfortunately, we did not note the
owner’s name.

* [II-1V. A fineartamerica.com account belonging to one Ruth Hager.'3

* V-VI-VII. “Precious Deposits” album.

 VIII-IX. “Tibet Museum” album.

o X-XI-XII-XIII. An anonymous amateur photographer.

On the left end margin of each page, abbreviations of work titles and folio

numbers are written:

I-1I: The label is missing due to damage of the left edge.
HI-VI: Jiia TT 8

V-VI: Jiia Tr 13

VII: Only right page image'® (transcription: Kano 2016)
VIII-IX: 4 Vi 3V

X-XI: 4 Vi7

XII-X11I: Jiia A 3'8

15 hitps:/fineartamerica.com/featured/book-written-on-birch-bark-in-tibet-museum-in-lhasa-tibet-ruth-
hager.html (last accessed on 13.10.2019).

16 The label is not photographed.

17 An annotated English translation of the fragment labelled “4 Vi 3 is under preparation with
Daisy Chung.

18 There are further fragments with labels “Jii@ Na 17 (Samantabhadra, verses 19d-55a, tran-
scribed by Kano 2014) and “Ma Vya 5.”
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In the present paper, we shall provide transcriptions of fragments II, III-VI,
and V-VI. Transcriptions of remaining fragments (I, VIII-XIII, etc.) will be

dealt with in another occasion.

CONVENTIONS

We used the following conventions in transcribing the texts: We retain the
orthographical features of the scribes, e.g. sandhis, the jihvamiliya- () and
upadhmaniya-type (h) visargas, gemination of k over a repha, other gemi-
nations under a repha, degeminations such as tva for ttva.

We add certain mark-ups such as line numbers and desired dandas in square
brackets. We also use square brackets to reconstruct aksaras lost due to de-
lamination or some minor damage (but we do not supply avagrahas).

We render the half-danda with a subscript danda (). A plus sign (+) marks
a lost full aksara. A question mark (?) means an aksara we cannot read.
Additions, usually interlinear, are placed between chevrons (< >). An asterisk
(*) marks final consonants’ long, left-slanting virama. We apply strikethrough
(kimeit) to cancelled aksaras or vowel signs.

1. The beginning of a commentary to Jhianapada’s Samantabhadra-
sadhana (frag. 1I)

Fragment 11, the recto of a folio facing fragment I consists of 24 lines penned
in a bold and elegant hand, and contains the initial part of a commentary to
Jiianapada’s Samantabhadra. This work must correspond to item no. 18 in the
table of contents, which gives the author as one Padmavajra. However, the text
is preceded by a heading in Tibetan, which attributes the work to one ’Phags
pa (*Arya). We are not at all certain about the authorship: the text does not
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match any of the Samantabhadra commentaries in the Bstan 'gyur, but it does
have some very strong parallels with the work of *Sriphalavajra (Toh. 1867).
Perhaps the Tibetan is the result of a misreading of pad mas written in dbu med,
where the d was mistakenly read as the shortened gs. But for this we must also
conjecture that thereafter pa became ‘pha and mas became pas, therefore a
multiple corruption that takes quite a lot to explain.

Kawasaki (2004: 51) states that Padmavajra is considered on the four major
disciples of Jiianapada. We do not know the source of this information, and it
could be case that this is simply wrong, because the four major disciples are
usually given as Dipamkarabhadra, *Prasantamitra, *Vajramahasukha, and
*Rahulabhadra.'

The text starts with a scribal obeisance, two obeisance verses to Mafijusri,
a statement of purpose (noting that he is following the command of his guru),
a verse humbly asking forgiveness, a verse listing general sources, and a
request not to be blocked from exercising virtue by composing. This is
followed by the description of the practice proper. The practitioner (here called
a bodhisattva) should first recall his aspiration to save all beings and then
undertake practice according to the superior tantric method. The fragment
breaks off after the beginning of a discussion on meditative cultivation, using
a verse from the Tattvavatara of Jianakirti (Toh. 3709) to start the deliberation.

One of the most striking features of this fragment is the author’s choice of
words to describe tantric Buddhism next to the usual mantranaya: mahatantra-
yana and mahatantranaya. As far as surviving Sanskrit materials are con-
cerned, to the best of our knowledge these two compounds are completely
unparalleled for the period; indeed, we could find only tantranaya used by
Ratnaraksita in his Padmini (Ms Nagoya Buddhist Library, Takaoka CA 17,
fol. 3r). The same expression seems to have been used by Durjayacandra in his
*Kaumudr (Toh. 1185, 30b1).

19 Cf. Szant6 2015a: 546-547.
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[II upper margin; Tibetan dbu med header in red ink:] sgrub thabs kun bzan
gi "grel pa "phags pas mdzad pa |

[1] siddham?® svasti®' || namas sakalakalusapaharine $rimanmafijuvajraya ||

sarvasatvaika[2]gurave mohadhvantaikabhanave |

[3] sarvaprapaficanirmuktam satprajiiopayariipinam* [|]

natva mafijusriyam natham advayajfiana[4]m adarat* [||]*

$rimatsamajatantrotthamamjusrisadhanakrame |

pragrhya muirdhna gurvajiiam karo[5]mi vivrtim sphutam [|[]*

kva gambhiram mahayanam dusprajfia<h> kva nu madrsah ]

baladurlalitapra[6]yam ksamyatam mama sadhubhih [||]

tantraparamitatarkakosamadhyamikais saha |

yatha [7] gurumukhal labdham tathaital likhyate maya |

yathakathamcid abhyaso gunesu bahusa[8]mmatah [|]
buddhanam iti gambhire py arthe dharyo na madrsah [||]**

20 Expressed with a symbol.

2 Followed by a circle.

22 Cf. *Samantabhadrasadhanavrtti (Toh. 1867) 139b4: spros pa kun las res grol Zin | Ses rab
thabs mchog ro bo fiid | sku gsun thugs kyi rdo rje can | kun bzan Zes bya ba la btud de |.

2 Cf. *Samantabhadrasadhanavytti (Toh. 1867) 139b4-5: dpal Idan ’dus rgyud las gsuns pa’i | ‘jam
dpal sgrub pa’i rim pa ni | ji ltar slob dpon gyis bstan pa | de Itar ’di ni bdag gis bri ||.

24 Cf. *Samantabhadrasadhanavrtti (Toh. 1867) 139b5: yon tan mar la mion 'dod pa | ci yan run
bas bslab bya bas | sans rgyas don ni rab zab kyan | bdag 'dra dgag par bya ma yin ||.
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adau tavat samyagutpaditabo[9]dhicitto bodhisattvaes sarvasattvoddhara-
nakamatam avalambya pranidhanam amukhikuryat* [|] [10] sarva evayam

loko maya samsaraduhkhad uddhrtya buddhatve niyojaniyah [|]

yavati [11] prathama kotis samsarasyantavarjjita |

tavat satvahitartham ca carisyamy amitacarim*% [|[]*

[12] dasadigvyomaparyantam®’ sarvasatvarthasadhane |

yatha carati mamjusris saiva carya bha[13]ven mama |*

na caivam bodhisatvena cittakausidyam utpadyam kea<tha>m aham sarva-
sattvoddharana[ 14]samartho bodhim asaditum $aknuyat® [|]

sarve buddha bhavisyanti nabhavyo bhuvi vidyate ||

[15] na kartavyo vasado smat samyaksambodhisadhane |*°

iti bhagavadvacanapramanyad buddho bha[l16]veyam jagato hitayaivam pra-
nidhanam drdhikrtya buddhatvapraptihetoh mahatantraya[17]ne vajrayanotta-
me guruprasadad upade$an samadhigamya S$rutacintabhavanakra[l8]mena

25 Read: amitam carim.

% Also quoted in the Siksasamuccaya (Bendall ed., p. 13) with a slightly different second
hemistich: tavat sattvahitarthaya carisyamy amitam carim ||, in the translation, Bendall and Rouse
admit that the exact meaning of the first line is uncertain (1922:15). The fragmentary line yavati
prathama kotih samsarasya also survives as the beginning of an unknown work in Ms. Kaiser
Library 127, image 35, lower folio. Perhaps it is also incorporated into Sadhanamala no. 83
(Bhattacharya ed., p. 166) with a garbled second hemistich: bhavayan sattvahitayaiva carisyamy
amrtaksarim || with the noted variants amrtaksari and mrtaksarim.

" Read: °paryanta®?

8 Perhaps also incorporated into Sddhanamald no. 83 (Bhattacharya ed., p. 166).

2 Read: saknuyam.

3 Locus classicus untraced; also quoted in the Tattvaratnavali (Gerloff ed., p. 821).
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yathdyogam samudacaravrttim arabhet* yato maha®'tantranayat sarvair bodhi-
sa[19]tvair bodhir asadhita*” | tad aha |

buddhas triyadhvasambhiitah kayavakcittavajrinah [|)

samprapta [20] jianam atulam vajramantraprabhavanaih [||]*?
tatha |

bauddhah paramitas siddha dharanyo bhiimaya[21]s tatha |

mahdyananaydt sarvah prapyante nedam anyatheti [**

tasman mantranayoktabhavana[22]balad acirenaiva kalena punyajiianasambha-
raptiranam krtva saugatam padam a[23]sadyata iti sarvatantra®® mantranaye
bhagavataiva nirdistam* [|] keyam bhavana nama ||

[24] svavacatha pramanabhyam agamo’® yo na badhyate |

tasyarthe bhavanabhogo bhavato guru®’[end of fragment 11]

3! The manuscript has here an insertion mark, and the bottom margin has the additional aksaras
“rapari,” which does not seem to fit to insert this place.

*2 Read: asadita.

3 Guhyasamdjatantra 13.6.

3 Untraced. The first line is Sarvabuddhasamayogadakinijalasamvara (Szanté ed.) 4.4.ab, which
is also incorporated in Dipamkarabhadra’s Mandalavidhi (Cambridge Ms. add. v. 11, with yatah
for tatha).

¥ Read: sarvatra.

3¢ Perhaps read: dgamair.

37 Tattvavatara (Toh. 3709) 41b2-3: ran gi tshig dan tshad ma dan | lun dan gan zig mi 'gal ba |
de don bsgom pa la spyod pa’i | bla mas bsten [=bstan?] pa bsgom pa yin ||. Cf. *Ratnahrdaya
(Toh. 2259) 285b4-5: ran gi tshig dan tshad ma dan | gan Zig lun dan mi 'gal ba | de don spyod
dan mthun pa ni | bla ma'i gdams nag yin par gsuns |.
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2. A commentary to Jianapada’s Samantabhadra vs. 17-18 (frags. III and IV)

Fragments IIT and IV are two facing pages with 23 lines each. The text on these
pages has already been noted and briefly discussed by Kano (2014: 69-70). It
is not entirely clear which item in Kawasaki’s list this text corresponds to, but
chances are good that this is the continuation of what we found on fragment II.
First, the text here deals with the 17th and 18th verses of Jiianapada’s Samanta-
bhadra. Second, here too the Tattvavatara is quoted (once with reference).
Third, the scribal hand seems to be the same. Fourth, here too we find strong
parallels with the text attributed to *Sriphalavajra. The left margin of the left-
hand page is marked with the numeral 8 and the abbreviation Jiia 77 (for
*Jiianapadabhisamayatika or something similar). This fragment is unique and
valuable, for it quotes a full verse from the mizla (v. 18) which is not available
in the original elsewhere. Another significant feature of this passage is the
attestation of the name Jfianakirti, and the title of his influential work, the
Tattvavatara, a learned treatise available to us only in Tibetan (Toh. 3709).
This is for the first time that verses in the original from this work have
emerged; these quotations also allow us to establish the upper limit of Jfiana-
kirti’s activity. At this stage in the repeated daily meditation session, the yogin
is about to finish what might be called the Mahayana prelude to deity-yoga,
which culminates in the contemplation of emptiness. The author first addresses
some objections concerning meditating on Means (upaya) and Wisdom
(prajiia) as if they were separate. He then tackles stanza 18, which discusses
three doors of liberation (vimoksamukha).

[11I.1]jianasvabhavo bhavet* [|] mantrasabdena jianam ucyate | mana jiane |*

38 Dhatupdtha 4.67; cf. Tattvavatara (Toh. 3709) 51a2-3: skad kyi dbyins las ma na dziia ni Zes
pa dan | ma na a ba bo dha ne Zes bya ba yid ni Ses pa la bya ba’am | yid ni khon du chud pa la
bya ba'i phyir [...].
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JAanarthasya mano [2] rilpo mantro jiianan nirucyate |

advayam manasas tranan mantrah [|]*°

evam mahakaruna[3]svabhavam bodhicittam vibhavya sarvadharmanispra-

pamcaripam prajiiam vibhavayetd ity arthah [|]

[4] nanu ca sarvatra mantranaye prajiiopayabhavaneti vacoyuktih [|] katham
upayam bha[5]vayitva prajiam bhavayed iti §astrakartur asambaddhapariha-

rartham ucyate | uktam a[6]caryaliianakirttipadais Tattvavatare |

sarvabhavasvabhavatma yogi syat karunal7ltmakah |

bhavanakramatah pascan mahamudratmako bhaved*

iti |*' bhavanakramato hi [8] yogi sarvabhavasvabhavo bhiitva mahakarunasva-
bhavo bhavet* [|] tatah pascat prajna[9]paramitamahamudraparanamikasva-
bhavo bhaved iti sanksepah [|] upayabha[ 10]vanam uktva prajiiabhavanam aha

Siinyam svabhavavirahad

dhetuviyo[11]gat tathanimittam tu |
ihapagamad akhilam

vastu pranidhananirmuktam* ||*?

¥ Tattvavatara (Toh. 3709) 51a2: ye Ses don gyi yid kyi gzugs | shags ni ye Ses yin par bsad | gitis
med yid ni skyob pas na | gal te de lta na yan snags |. Also quoted without attribution in the
*Jianatilakaparnjika (Toh. 1203) 244a3—4: yid kyi gzugs 'di ye Ses don | shags ni ye Ses yin par
brjod | gnyis med yid 'di skyob pas na | gal te de Ita na yan shags ||. Both renderings of the verse
suggest *advayamanasas, but that would be unmetrical; we must therefore construe advayam with
Jjhanam.

4 Tattvavatara (Toh. 3709) 46a2: dros kun ran bzin bdag fiid du | rnal "byor siin rje can gyur pa
| bsgom pa’i rim pa phyi nas ni | phyag rgya che bdag nyid can 'gyur ||.

! From nanu in 1. 4 up to the iti in 1. 7, cf. *Samantabhadrasadhanavrtti (Toh. 1867) 146b1-2.

42 Samantabhadra 18.
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$t[12]nyatanimittapranihitavimoksatrayabhavanaya prajiaparamitabhavanam
ni[13]rdisati | grahyagrahakabhinivesabhavyabhavakabhavanopalambhavyu-
dasartham [14] asrayaparavrttir ucyate | akhilam vastu pranidhananirmu-
ktam | yad etad vastuja[15]tam drsyate tad avidyavasanabalat* [|] paramartha-
tah pranidhanavarjjitam | prani[16]dadhatiti pranidhih [|] pranidhih pranidha-
nam | prakarsena nidadhati niksipati [17] atmatmiyagrahyagrahakakaravidya-

vasanavastv iti pranidhih [|]

gandharvana[18)garasannibham

akhilam sacardcaram vastv®¥

iti vacanat* mayamaricigandharva[19]nagarasvapnopamam | atmatmiyaklista-

manovasanavasat pratibhasate avi[20]dyamanam eva | ucyate |

yatha maya yatha svapnam gandharvanagaram yatha [|]

tathotpada(21]s tatha bhango bhavanam sampragiyata®

iti | vastv iti | tac chiinyam | $tinyatasvabhavam ni[22]sprapamcariipam [|]
svabhavavirahat* ckanckasvabhavapagamat* svabhavasatvat* [23] sarve bha-
va nisvabhavasvabhavah paramarthatah [|] yathoktam Bhagavatyam*

na hi Subhi[IV.1]te Sinyataya sarve-adharmah Sinyah kriyante api

tu dharma eva sinyah [|]* 40

* Samantabhadra 115cd.

# Possibly a different recension of Miilamadhyamakakarika 7.34; for the second hemistich the
vulgate reads: tathotpadas tatha sthanam tatha bharnga udahrtam ||. Also quoted in the *Samanta-
bhadrasadhanavrtti (Toh. 1867) 146b6-7.

4 Untraced in the Astasdhasrika. Cf. Prasannapada (p. 248): yathoktam bhagavataryaRatna-
kitasiitre | yan na Sunyataya dharman sunyan karoti, api tu dharma eva sunyah |.

4 From vastu in 1. 22 to sanyah in 1. 1, cf. *Samantabhadrasadhanavrtti (Toh. 1867) 146b3—4.
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tatha coktam |

[2] na svato napi parato na dvabhyam napy ahetutah [|]

utpannd jatu vidyante bhavah kva[3]cana kecana [||]¥
iti |

yathaiva darpane ripam ekatvanyatvavarjitam |

drsyate na ca [4] tatrdsti tatha bhavesu bhavatam*® |*°

hetuviyogat tathanimittiam ca* | hetuviyogat* [5] karanabhavat* parama-
rthato ni<h>svabhavatvat* animittam | ahetukas sarvadha[6]rmah natra kificit

karanam upalabhyate | uktam Bhagavatyam |

utpadad va tathagatanam [7] anutpadad va tathagatanam

sthitaivaisa dharmanam dharmata |>!
uktam ca |

buddhya vive[8]cyamananam svabhavo navadharyate |

ato nirabhilapyas te nissvabhavas ca de[9]sitah [||]>

4T Milamadhyamakakarika 1.1.

4 Read: bhavata.

4 Possibly a different recension of the Lankavatarasiitra (Nanjio ed.) 10.709. Quoted thus in the
Bhavanakrama (1°, Tucci ed., p. 204), the Muktavalr (p. 11), and the Rahahpradipa (Ms 512).
Slightly different reading incorporated into the Sthitisamuccaya (Ms 8r-8v). Also quoted in the
*Samantabhadrasadhanavrtti (Toh. 1867) 146b4-5.

" The quoted verse has tu here, which is attested inter alia by Samantabhadra’s Saramarjari
(‘Pala recension’, Ms 6r). Perhaps the ca is just a slip of the pen, or not be taken as part of the
lemma.

5! Untraced in the AstasGhasrika, but otherwise very often quoted.

52 Lankavatarasiitra (Nanjio ed.) 2.175; ed. has tasman for our ato. Also quoted in the *Samanta-
bhadrasadhanavrtti (Toh. 1867) 146b7—147al.
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na kascil labhyate bhavo yasyotpadasya sambhavah [|]

nissvabhavesu bhavesu [10] balas sambhavam icchati ||}

ahapagamat* vitarkabhavat* na kificid apy upala[11]bhyate vastu sthiraca-

latmakam | kin tu vasanabalat* vastv iti |
vasandcitritam ci[12)ttaii citrakaram hi dysyate |**

abhiitam khyapayaty artham bhiitam avrtya tisthati |

avi[13]dyd jayamanaiva kamalatankavrttivat™® ||

evam paramarthato naissvabhavyam jagato [14] vicaryasrayaparavrttiyogam
vibhavayet* [|] asrayasyavidyaya alaya[l5]vijianaklistamanovijianayoh pa-

ravarttanam asrayaparavrttih [|] katham atra bhava[16]na [|] tad ucyate |

cittamatram samasritya bahyam artham na kalpayet™ [|]

tathatalambane sthi[17)tva cittamatram atikramet™ [||]>®

tasmad asritya vijianam bahyam artham parityajet* [|]

si[18]nyatalambane sthitva grahakansam parityajet® [||]>

3 The locus classicus for this verse seems to be a rather old sitra called the Hastakaksya or,
perhaps more correctly, Hastikaksya; attributed to said text in the Bhavanakrama (1°, Tucci ed.,
p. 200, with slightly different pada c: asambhavesu dharmesu). Also quoted in the *Samanta-
bhadrasadhanavrtti (Toh. 1867) 147a4-5.

3% Untraced.

55 Alokamala 18.

3¢ Lankavatarasiitra (Nanjio ed.) 10.256 with samdruhya instead of samdsritya. Also quoted (inter
alia) in the Tattvavatara (Toh. 3709) 63b1-2 and 3.

5T Tattvavatara (Toh. 3709) 63b3—4: rnam par Ses la brten nas su | phyi yi don ni yons su spar |
ston fiid dmigs pa la gnas nas | 'dzin byed cha yan span bar bya ||.
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bahyabhavac ca grahyabhavad gra[19]hakartpapi vijiiaptir nastiti grahyagra-
hakakaradvayavirahad advayarii[20]patathatasvabhave tatve sthitva grahaka-

riipam cittamatram api tyajet™ [|]

citta[21matram atikramya nirabhdasam api tyajet™ |||

nirabhase sthito yogi mahaya[22nam sa pasyati |

sunyam adhyatmakam pasya sinyam pasya bahirgatam |

na labhyate so pi ka[23]$cid yo bhavayati Sanyatam™ [||]>°

ity anaya bhavanaya asrayaparavrttya bahya[end of fragment V]

3. A commentary to Jianapada’s Samantabhadra vs. 23-24 (frags. V and VI)

These facing pages we call fragments V and VI have been published in fac-
simile in a coffee-table book about the Tibet Museum, “Precious Deposits —
Historical Relics of Tibet, China (Volume One)”, on pp. 114-115, fig. 75. The
mark on the left margin of the left page has the same abbreviation Jiia 77 and
the number 13. At this stage in the practice, the yogin is to visualise the palace
of the deities (kittagara) together with a contemplation of their ‘symbolism’
(visuddhi).®® The basic idea is that elements of the ritual cosmos are seen as
corresponding to elements of doctrine. On the mystical-meditative level this

means that the yogin takes possession over these doctrinal elements thus

58 Lankavatarasiitra (Nanjio ed.) 10.257; ed. has atikramet for api tyajet, nirabhdasasthito for
nirabhase sthito and na for sa (!). Also quoted (again, inter alia) in the Tattvavatara (Toh. 3709)
64b4 and 5.

%9 The locus classicus is uncertain, perhaps a text from the Ksudrakagama, as the verse is quoted
with that attribution in the Abhidharmakosabhasya (ch. 9, p. 466). Also quoted in the *Samanta-
bhadrasdadhanavrtti (Toh. 1867) 147a5.

0 Cf. Sferra 1999.
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encapsulating the long Mahayana path of the bodhisattva into the quick path
of the tantric practitioner. On the historical level, this was a convenient way
for Tantric Buddhists to fill imported ritual elements with Buddhist doctrinal

meaning.

[V.1] uktam ca |

purvena bhiimayo lekhya daksinena tathojjvalah [|]
sarva® paramita lekhya[2]h pascime vasita dasa |

uttare sarvadharanyah konesu pratisamvidah [|]%

asam [3] namavarnnamukhabhujapraharanavibhago namasangitittkayam vi-
svanirmal4nacakkradhrggatha ® vyakhyayam ® nirdistah [|] granthavistara-

bhayan neha pratanyate |

sarvabhara[S]navicittram® [|] kutah [|] yato jagatas sarvasapaéparipira-
nam [|] sarvabharanani ka[6]takakeyiiraharardhahara jambiinadadayah [|] vai-
cittram muktajalasamdigdhatvat [[] [7] ya bodhisatvavasthayam danapriya-
vacanarthacaryasamanarthatarthijane[8]bhyas sakalatraidhatukasya danatida-
namahadanadibhis sampadita tena [9] plirvopacitakusalamiilena sarvabharana-

vicitrata kitagarasya pradurbhii[10]ta |°¢

! Read: sarvah?

2 Cf. *4Amalagaganasuparisuddhadharmadhatujiianagarbha (Toh. 2589) 157a3—4. Also quoted
in the *Samantabhadrasadhanavrtti (Toh. 1867) 150b3—4 with the attribution dkyil 'khor gyi
mchog pa’i cho ga las.

3 Maiijusrinamasamgiti 115d/8.39d.

% We cannot trace the commentary the author refers to here. We checked the voluminous
Giidhapada (Royal Asiatic Society, London, Ms. Hodgson no. 34), but we could not find a match.
Perhaps what is meant is the lost Brhatkdsmirapaiijika, a long commentary the author of the
Gudhapada and several others refer to.

% Samantabhadra 23c.

% Cf. this paragraph with *Samantabhadrasadhanavrtti (Toh. 1867) 150b4—6.
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tatra katamam bodhisatvanam danam* [|] yad utannarthikebhyo nnadanam [|]
panayanavastra[ 1 1]dipadhitipagandhamalyavilepanacchattradhvajapatakara-

thabharanadi nasti kifici[12]d bodhisatvanam adeyam [|] idam ucyate danam* [|]
bharyaputraduhitrpriyadasidasa[ 13 Jkarmakarapauruseyagrharajyaparityagam [|]
idam ucyate tidanam* [|] bodhisatvah a[l4]rthisu $ariram vikartya danam
dadati [|] caksur utpatyottamanga$arirartham ¢ usnisadida[15]nam rakta-

mamsapranaparityagad idam ucyate mahadanam®* [|]%

katama priyavadita [|] [16] dharma$ravanikanam yacakanam ca priyabhilapita |*°
arthacarya ya atmanah pare[17]sam ca yathasayabhiprayaparipiiranata |7
samanarthata [|] yad atraiva’' yane a[18]tmana gunasamjfii bhavati | tatraiva

yane dharmamisapratigrahaka’? pratisthapaya[19]titi || |73

vinayoddhiitanavanga-
pravacanasaddharmasarvagam yad atah [|]
pavano[20]ddhiita’*dhvajali-

ghantadhvanimukharasarvadigvadanam?* ||’°

vinayena uddhiitam ca tat* [21] navangapravacanam’® | vineyakhyena’’ §astre-

na yat tad uddhfitam navangam bhagavatprava[22]canam | sarva’®dharmasa-

7 Read: °Sarirarthisu?

8 Cf. this paragraph with *Samantabhadrasadhanavrtti (Toh. 1867) 150b6-7.
 Cf. this paragraph with *Samantabhadrasadhanavrtti (Toh. 1867) 150b7-151al.
0 Cf. this paragraph with *Samantabhadrasadhanavrtti (Toh. 1867) 151al.

I Read: yatraiva.

72 Read: °pratigrahakan.

3 Cf. this paragraph with *Samantabhadrasadhanavytti (Toh. 1867) 151al-2.
™ Read: °oddhata®.

75 Samantabhadra 24.

7 Perhaps a ca is missing here.

7" Read: vinayakhyena.

78 Read: sarvasad®?
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stravyapi yat* [|] vinayenabhidharmas sangrhitah [|]”°

pradhanyena [23] vine-
yaprakasakatvad vineaya ity akhya | glidhapadaprakasakatvad abhidharma
i[VI.1]ty akhya | prakasakatvad vinayena abhidharmas sangrhitas sarvasaddha-

rmasastravyapitvat* [|]

[2] navangapravacanalaksanam ucyate | stitram geyam vyakaranam gatho-
ddanaiti®ovr[3]ttakajatakavaipulyadbhutam* [|] siicanat stitram* [|] bhagava-
tpravacanasiicanat* [|] idam a[4]bhidhaya bhagavata smitam aviskrtam* [|] tad
eva prasnanirnayadvarena bhagava[5]n vistaratopadi$ati®' bodhisatvanam |
geyam sastisvarangasamyuktam sarvasatvanam a[6]hladanakaram narakapre-
tatiryaficam duhkhottaranam* [|] tac ca stotropaharadharmade[7]$anayuktam* [|]
vyakriyate aneneti vyakaranam []] karmaviSesad anagatavipako[8]pavarna-

nam* | yathoktam |

saradvatiputra aha || kimartham bhagavata darakau myddanam [9]
dadaétau smitam aviskrtam [|] bhagavan aha | iha khalu jambiidvipe
cakkravartinau rajanau [10] bhavisyatah [|] vyakrtau etau maha-

cakkravartirdjye %

gatha §lokaprabandhah [|] chandolankara[11]sacchabdaghatitam kavyam | uda-
nam abhiitasadbhiitarthasravanaparitustebhyas sadhuka[12]ra®® aho dharma
ityady upavarnanam* [|] t...7% jatakam buddhanam atitajanmadyupavarna-

nam* [|] [13] vaipulyam ekasyapy aprameyabhedopavarnanam* [|] adbhutam

7 From vinayena in 1. 20 to sangrhitah in 1. 22, cf. *Samantabhadrasadhanavrtti (Toh. 1867)
151a2-3.

80 Read: °odaneti®.

81 Read: vistarata upadisati.

82 Source untraced.

8 Sic!

8 The definition of itivrttaka is missing, perhaps due to an eye-skip caused by °varpanam.
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alpasyapi karmano pra[l4]meyakarmavipakopavarnanad® iti navangaprava-

canam* [|]

satam dharmah sa[15]ddharmah [|] satam buddhanam eva dharmah [] anya-
tirthikaparavadyasadharanatvat* [|] kayava[l6]kcittaniyamena kalyanamitra-
der eva gamya® saddharmaparyesti®’ | saddharmam prati $ru[17]tacintabhava-
nalekhanadharanavacanodgrahanaprakasanasvadhyayadi ku[18]$alakarma sa-

rvam sangrhitam* [|] uktam Madhyantavibhage |

saddharmalekhana®® danam $rava[19]nam vacanodgrahah [|]
prakasanatha svadhyaya® cintana bhavana ca tat* ||]

ameyapu[20]nyaskandham hi caritam tad dasatmakam™ [|]7°

saddharmasarvagam iti | sarvanayatraya[21]vyapi yat* tad vinayoddhiita-
navangabhagavatpravacanayuktam saddharmasastram sarvasa[22]tvanam
desitam | ato smad dhetoh pavanoddhiita’' dhvajalighantadhvanimukhara-
sarvadi[end of VI]*?

BIBLIOGRAPHY
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% Read: avagamya?

%7 Read: °paryestih.

8 Read: lekhana piijand or piijand lekhana?
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9 Madhyantavibhaga 5.9—10ab.

! Read: ®oddhata®.

°2 From navdanga® in 1. 2 up to here, cf. *Samantabhadrasadhanavrtti (Toh. 1867) 151a2—151b2.
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Tattvaratnavali by Advayavajra. See Gerloff 2018.

Mandalavidhi by Dipamkarabhadra. (Manuscript used here) Cambridge University
Library MS Or. 132.

Hevajratantra. See Snellgrove 1959.
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