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A Study on the Characteristics of Yoginis :
A critical edition and its translation of
Cakrasamvaravivrti chapters 16, 17 and 18.

Junglan BanGg

1. Introduction

In early medieval India, the Cakrasamvara (or -Samvara) cycle devel-
oped its own classification of the yoginis/dakinis and the specification
of their various characteristics in order that practitioners can identify
their own clan-affiliations. In the earliest scripture of this tradition, the
Cakrasamvara-tantra (also called Laghusamvara- and Herukabhidha-
na-), such subject-matters are mainly taught from chapter 15 to chapter
24. The three chapters, 16 to 18, particularly deal with the characteris-
tic of the yoginis according to their clan, appearance, names, symbols,
and behaviors. However, we encounter various textual ambiguities of
this tantra which presumably had occurred during the transmission. In
fact, its chapters 16 and 17 are found in Abhidhanottara' 36 (chap-
ter 39 in Kalff’s edition) but combined into one chapter, while chapter
17 alone corresponds to Samputodbhava 4.2. And also chapter 18 is
paralleled with Abhidhanottara 37 (chapter 40 in Kalff’s edition) and
partially with Samputodbhava 4.3.

Among the commentaries on the Cakrasamvaratantra®, Bhavabha-
tta’s Cakrasamvaravivrti (hereafter Vivrti) provides the most extensive

* Special thanks to Prof. Dr. Ryugen TANEMURA who offered valuable comments
throughout regular readings of this text with me, but all remaining errors are my own.
The sub-colophon of this chapter of Sanskrit manuscripts which I have examined gives
its title as Abhidhanottarottara (a posterior to a posterior of the [ Heruka]-abhidhana, not
Abhidhanottara). Presumably, this recension is later than a text titled as Abhidhanottara.
However, this text is usually called by scholars as Abhidhanottara, so 1 will follow it in
this paper.

Among three authors of commentaries extant in Sanskrit, Bhavabhatta and Jayabhadra
name this tantra as Cakrasamvara; therefore, this paper follows it. But, Kambala states
it as Herukabhidhana same as titled by the two manuscripts of the tantra.
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exposition as he did in his Nibandha on the Catuspitha®. Therefore,
this paper aims to present a critical edition of chapters 16, 17, and 18
of the Vivrti and their English translation to examine the Bhavabhatta’s
understanding of this text; accordingly, the edition of the root verses
of the Cakrasamvaratantra, given in this paper, is also based on the
Vivrti rather than attestations of the manuscripts of the Herukabhidha-
na. According to Bhavabhatta, twenty-eight yoginis/dakinis in total are
explained through these chapters.

The Content of Chapter 16 : seven and six yoginis

Chapter 16 consists of two parts : the former part describes seven types
of women who can be classified by their yogini-clans, and the latter part
enumerates six types of yoginis who can be identified by their specific
behaviors, i.e. samaya. The following table summarizes Bhavabhatta’s
annotation of the yogini-clans of the former part. And names with
square brackets are given according to Jayabhadra’s Parijika and other
scriptural sources*

l H Description (CaSa) H Yogini clan (Vivrti) \ origin (Vivrti) ‘

1 || kulagotraja Saundint Hayagriva

2 || viranuga Cakravarmini Akasagarbha

3 || Sritherukanuga Suvira Sriheruka

4 viramati Viramatt [Suravairina]

5 || vajrakulasambhava Varaht Vajrakula

6 || tathagatanuga Mahabala Padmanartesvara
7 || vairocanakulanuga [Cakravartini] Vairocana

Cf. SzANTG6 (2012:9) states: ”[I]n fact, without the Nibandha our understanding of the
Catuspitha would be considerably poorer. For Bhavabhatta not only conscientiously
attempts the impossible by explaining or simply trying to give some meaning to almost
every statement of the highly elusive tantra, but he also cites the text in long lemmata.
The miila frozen in Bhavabhatta’s pratikas are in my view the best transmission of the
tantra that we have, and the closest that we will ever get to an old recension”. This
observation is also surely applicable to the Vivrti.

Compared to the mandala circles of the Dakarnavatantra, (5) Varahi & Vajrakula of the
Cakrasamvara is supposedly related to Heruka & Vajravaraht at the center of the lotus of
the first Sahaja or Innate layer of the Dakdarnava, the other six couples of the Cakrasam-
vara are found in the list of thirty-six dakinis in the Vajracakra of the Dakarnava. See
Suacikt 2019b:4-9.
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Table 1. seven kinds of Yogini clans

Then, the six types of yoginis in the latter part are identified with
their specific behaviors : (1) always moving to the left, (2) neither aban-
doning the rites of their clan nor revealing own scriptures, (3) saluta-
tion by bending the body to the left, (4) drawing lines on the ground
with her left big toe, (5) scratching the head with a side glance, and
(6) joining her hand in front of the cheek, chin, and nose with a side
glance.

The Content of Chapter 17 : seven yoginis

Two sets of dakinis’, respectively consisting of seven names, are men-
tioned in this chapter. And as the subject-matter is alluded in the part
of the chapter title (sarvayoginirupaparivarta®, ‘the transformation of
nature of all the yoginis’), the names of the second groups, i.e. Rupika,
Cumbika, Lama, Paravrtta, Sabalika, Aihiki, and Anivartika are re-
garded as another names of the first group respectively, i.e. Ripa,
Yamint, Bhima, Trasani, Saficara, Kamini, and Bhasura. Furthermore,
Bhavabhatta seeks to give interpretation of the nirukti style upon how
the nature of each pair is homogeneous.

The Content of Chapter 18 : eight yoginis

In addition, eight types of the yoginis are said to be distinguished by
all features mentioned before, e.g. their color, the personal odor, their
symbols drawn in the forehead and their house, and the clans as the
following table (2) shows.

Bhavabhatta clarifies that the term dakint here implies yoginT particularly who is female
human.
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’ H clan H symbol
1 || Padmanarte§vara || lotus drawn in the house
2 || Sriheruka trident between eyebrows
3 || Sriheruka trident/spear on the forehead
4 || Vajravaraht cakra on the forehead
5 || Vajravarahi vajra drawn in the house
6 || Khandaroha vajra on the forehead
7 || Sriheruka trident on the forehead
8 || Vinayaka axe drawn in the house

Table 2. eight kinds of Yoginis in the eighteenth chapter

It is remarkable that while many parts of Bhavabhatta’s exposition
about the twenty-eight kinds of the yoginis in these chapters seems
to have followed the view of Jayabhadra’s Pasijika, Kambala gives a
distinctive classification of the yoginis. Regrettably, since the main
purpose of this paper is the analysis of the Vivrti, I hope that the de-
tails of different views of these earlier commentators will be discussed
separately in the further study.

Some remarks of the Vivrti about textual transmission

As mentioned before, Bhavabhatta’s endeavor to make out the sense of
irregular usages and to cite variants of the passage in his time allows
us to investigate old recensions. For example, Bhavabhatta witnesses
sada as being placed at the end of Cakrasamvara 16.16. He was pre-
sumably aware of that the fourth pada (tiryagdrstya panina sada) is
hypermetric, and the meaning of sada is somehow dubious at a first
glance. But he accepted it as an authentic reading and commented that
it is should be construed with Sirahkandityanam kiiryat, the third pada.
Nonetheless, the extant manuscripts of the Herukabhidhana attest a
slightly different passage, tiryagdrstya vamapanina, which seems to
have been contextually refined but still hypermetric. In this regard, it
might be noteworthy that the pertinent part of a manuscripts of the A-
bhidhanottara 36 has another metrically polished passage, tiryagdrstva
ca panina. In addition, Bhavabhatta’s statement of the first half of verse
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16.17, i.e. svavidyasmaranam tasya sadhakasya visaye hi tam® (again
nine syllables in the second pdda) is not easy to understand at first sight.
Therefore, a consequent solution suggested by the Vivrti is that the fem-
inine singular accusative pronoun tam is to be understood as a plural
tan by supplying drstva, i.e. ‘having seen those [yoginis]’, and then the
meaning follows, ‘this recognition can remind sadhakas of their own
consorts’. Nonetheless, the most obscure word hi tam appears as hita
(or read as hi ta) in the manuscripts of the Herukabhidhana. As for
its pertinent passage of the Abhidhanottara, hi sa or just sa is attested.
That is to say, Bhavabhatta’s commentary seems to retain relatively in-
tricate readings than other redactions. Furthermore, as for frequent and
irregular usages of the gender, e.g. masculine cases which are contex-
tually to be referred to feminine, this author attempts to use a masculine
noun yoginijanah to imply a feminine noun yogini.

There are also some examples that Bhavabhatta’s interpretation or
glosses of words of the miila verses seems to have been entered into the
mitla itself. For instance, about the passage dakini ca (17.6b) which is
hypometric, Bhavabhatta clarifies that this particle ca is to be under-
stood as having a sense of ‘[dakini] who destroys sins’ aghandasani.
Then, remarkably, another reading dakini caghanasani which is ap-
parently close to Bhavabhatta’s gloss appears in the mss. of the Heru-
kabhidhana, and also the Abhidhanottara has a similar reading, adya-
nasini. Upon these variants, I suspect that the scribal similarity of gha
and dya could bring forth such alteration during the transmission of the
relevant texts. Nonetheless, it is hard to determine the exact chrono-
logical order of the variants, but it is certain that several recensions
were already available to Bhavabhatta, since the many variants that
he had reported but not adopted are intriguingly found in the many
manuscripts of the Abhidhanottara.

This reading is found only in one manuscript (siglum G) which I believe the best
manuscript (cf. Bang 2019: 139). But the rest of the mss. reads it ending with visaye
hitam.
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2. Edition
$ricakrasamvaravivrtau sodasah patalah’

atha guhyamahasiddhim pravaksyami ha sadhakah |
paramasamayasthita bhaktya manojiiopakarakah || 1 ||

athety aksaracchommakanantaram | guhyakanam yogininam ma-
hasiddhir mahani§cayasiddhir guhyamahasiddhis tam pravaksyami pra-
karena bhedena vaksyamity arthah | hasabdo vakyalankare "vyayasya-
nekarthatvat | sadhaka iti sadhakaya caturthyarthe prathama | guhya-
Sabdavacya yoginyah ka ityaha — parametyadi | paramah samayo varna-
gandhadih, sthitas ciravasthitah | kimbhuta ity aha — manojiia upakaro
yebhyah sadhakanam bhavati te manojiopakaraka yoginijanah | kim-
bhutanam arthaya ta evam ity aha — bhaktyeti | sevaya laksitanam ata
eva ta jiatum yatnah karya iti bhavah ||

samayam vivrnavann aha — varnetyadi |

pradatavyam varnabhedam tu viradvayayoginah |
yena vijiianamatrena sadhakah siddhim apnuyat || 2 ||

tur niyamarthah | niyamam pratipadayann aha — viretyadi | vira-
dvayasevinam yoginijananam | yena varnadina jiiatena siddhim saksat-
karam apnuyat tat pravaksyamiti sambandhah | bahiryogina jfiatas
tadrstm siddhim dadatiti bhavah ||

(Manuscripts) ¢ G ] 20V1-6, incomplete ; ® Ia ] 50V1-52V3; @ Ib ] 6872-69"5.

1 guhyamahasiddhim] Sed., guhyabhaksyamabhaksyam vai AB, guhya bhaksyam
abhaksyam vai Ged. 1 pravaksyami ha] Sed., pravaksyamiha AB (hyper)
2 paramasamayasthita] AB, paramasamayam sthita Sed. 2 bhaktya] AB,
bhavya Sed., bhaksya Ged. 2 °pakarakah] ASed., manojiiopakakarakah B
14 pradatavyam] em., bhaktaya pradatavyam A B Sed.Ged. 14 w] em., tu yad
guhyam A B, tu yam guhyam Ged., tu pragrhya Sed.

3 yogininam] lalbSed.(Tib. rnal 'byor ma rnams so), deest. G T parametya-
di] GPC, paretyadi G lalbSed. 8 manojiia upakaro) Gla, samago upakalo Ib,
manojiiopakaro Sed. 10 bhaktye®] Gla, bhaksa®lb, bhaktaye®Sed. 16-17 vira-
dvayasevinam| GP¢, viradvayam vinam G9, viradvayam vina laSed., viradvayam
vira Ib; Tib. gzhan du 17 jiidtena] G, jiianena lalbSed. 17 siddhim] G *, sid-
dhi® Talb Sed.
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laksanam aha — mrnaletyadi |

mrnalagaura tu nari padmapatrayatalocana |
sitavastrapriya nityam navacandanagandhint |
saugatagosthirata vai sa jiieya kulagotraja || 3 ||

5 subodham | navam prasiddham candanam goS$irsam ity arthah | nava-
candanagandho ’sya astiti navacandanagandhini | saugatanam ca go-
sthyam rataiva | kulam hayagrivas tad eva gotram yasyah sa Saundini-
kulagotra tasyam jateti hrasvatve kulagotraja bhavati ||!

ya nar1 taptahemabha raktapitambarapriya
10 jaticampakagandha ca sa viranuga bhavet || 4 ||

vira akasagarbhah | tadanuga cakravarmini | tatkulasambhavatvat
sa tatha ||

sarvendivarasyama nilambaradharapriya |
nilotpalasubhagandha ca $riherukanuga hisa || 5 ||

15 $riherukanugeti suvirakulanuga ||?

ya nar1 pundarikadalacchavih |
mrnalagandha ca satatam sa tu viramati tatha || 6 ||

viramatiti viramatikulanuga ||*

raktagaura ca ya nari raktavastrasurupint |
20 mallikotpalagandha ca sa vajrakulasambhava || 7 ||

U Cf. Paiijika (p.124): kulagotraja iti sugatasasanapratipannety arthah ||

3 Cf Panjika (p.124): viramati suravairinasamslista ||

3 sitavastrapriya] A Sed.Ged., sitavastre prica B 4 vai] em., vaih A, rvaih B,
caiva Sed. Ged. (hyper) 13 sarvendivarasyama] A B Sed., ya ca indivarasyama Ged.
14 Sriherukanuga) Sed.(Vivrti); virarudranuga A (= Pafijika Ged. ), virabhadranuga
B 17 satatam] Sed.Ged.; Satatam AB 19 °suripini ] Sed.Ged., svaripini AB

6 ’sya astiti] em., syastiti GIb Sed., ’sya ’stiti Ia
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vajrakulam varahikulam |[*

pitasyama tu ya nari Suklambaradharapriya |
Sirisapuspagandha ca tathagatanuga smrta || 8 ||

tathagatah padmanarte$varas tena kulyata iti tathagatakula mahabala
s tadanuga |]°

araktavarna ca ya narl tadvarnambaradharini |
karpuragandha satatam vairocanakulanuga || 9 ||

saptaitani mayoktani yogininam kulani tu |

vamacararata nityam hy ete svamudravarnasamkulah || 10 ||

10 mayeti mayaivabhisampratyayaya | tur anantaratvasticakah | vama
naryas tasam acaro ’tikrodhahamkaradikam | hih samuccaye | ete yogi-
nijanah | punah kidréa ity aha — svamudra sitavastradi, varno mrna-
lagauratvadi, tabhyam samkulah sambaddhah | ©

kulavidyaksarani ca sad varnani bhavanti hi |
15 badhnati hi svakam mudram vacam vakti svagotrajam || 11 ||
vamena yati ya nar1 yoginyo vamatah sada |
vaca mahat prabhasi ca vamadrstyavalokinah || 12 ||
strinam hrstaprabhast ca samayi so ’bhidhiyate |

kulavidyaksarani ceti kulam sadhakas tasya vidyas ta evaksarani
2 vajrani drdhadhimoksatvat | yoginijana ete cavicalitaripa devyo bha-

IS

Cf. Parijika (p.124): vajrakulasambhava vajravarahikulasambhava ||

Cf. Pafijika (p.124): tathagatakulanugeti vairocanakulasambhava ||;  Ab-
hayakaragupta’s Amnayamaiijari 15 (432v1) : tathagata vairocanah

Cf. Pafijika (p.124): punar api tathaiva saptaitd ity adinasam yathoktanam sadhakasya
yogyatvam aha ||

W

3 Sirtsa® ] Ged. (Abhidhanottara), Sirasi°AB 6 °dharini | AB Ged., dharapriya
Sed. 9 °samkulah] Sed.Ged., °laksanah AB 14 ca] Sed.Ged. (Vivrti), deest. AB
14 bhavanti hi] Sed.Ged., bhavantiha sah AB 17 vaca mahat] em.(Vivrti), vama-
hasta® AB Ged., mahadvaca®Sed. 17 ca] ABGed., vai Sed. 18 hrstaprabhasi |
A Ged., hrstaprabhatht B, hrstaprahast Sed.

4 kulyata] GlaSed., kuratalo 11 hih] G, hislahiIbSed. 19 kulam sadhakas
tasya vidyas ta evaksarani] inserted in the bottom margin of Ms.G by a second hand.
20 devyo] GlaSed., devya Ib
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vantiti bhavah | sad varpani bhavanti hiti sad varnah prakara yogi-
ninam jAatavyah | hih samuccaye | tan aha — badhnatityadi | mu-
drabandham aha — vamenetyadi | yogininam vamena | yoginyo va-
mata iti yasya vamato yoginyah | svagotrajam vacam aha — vacetyadi
| mahad yatha syat tatha prabhast prakrstabhasanasilah | ca evarthe
samuccaye va | hrstaprabhasanasilatvad dhrstaprabhasi | cakarah piir-
vavat | samayo ’natikramaniyo yo vidhih sa yasyasti samay1 so ’bhidhi-
yate | yoginijanapeksaya pumsapi nirdesah | prakarapeksayanasthaya
va prakara$ caiko ’yam ||

ya strinam prarthitam kuryat kulabijaih prabhasate || 13 ||
kulakriyam na parityajati svasastroktam na muiicati |
japati svakulam vidyam samay1 so *bhidhiyate || 14 ||

strinam iti nirdharane sasth1 | kulani sadhakas tany eva bijani pra-
bhasanaya karanani taih pravibhajya bhasate | kulakriya samayacarah
kulavidyam kuladevim | svasastroktam mantranayoktam | so ’bhidhi-
yata iti dvittyah ||

namaskaram hi yo baddhva vamangapranatah sada |
strinam sambhasanam kuryat sadbhavais tasya tah khalu || 15 ||

namaskaram ityadi sadbhavais tasya tah khalv ity etallaksana-
pratitya tadr$isu yoginisu tathaiva namaskaradikaih sadbhavais " tasya
sadhakasya khalu niScita bhavantiti trttyah ||

vamangustham nikhanyat tu samlikhyate yada |

Cf. Paiijika (p.124): badhnatityadi sadvarnanam laksanam | sugamam eva |

10 prabhasate] em.(Vivrti) Ged., prabhasyate AB, prabhasya(sa)te Sed.
12 ’bhidhiyate] Sed., vidhiyate AB Ged. 17 baddhva] A Sed.Ged., baddhvo
B 17 vamangapranatah] A Ged., vamangam pranatah B Sed. 18 sadbhavais |
em.(Vivrti), sadbhavena tu AB Sed.Ged. 18 tah] Ged.(Vivrti), ta AB
22 vamangustham) em.(Vivrti), vamangustha®A B Sed. Ged. 22 nikhanyat tu
bhiamau] Ged. (Abhidhanottara), nikhanya subhiimau A B Sed.

1 prakara] corr., prakarah GSed., prakarah | la, prakalah To 2 hih] Gla,
hi Ib Sed. 5 ca evarthe] G, vai varthe Talb Sed. 6 °prabhasana®] GP¢,
°prahasa®laSed., °prabhasa®lb 6 °prabhast] GP¢, °prahasi GP¢, °prahast
laSed., °prahasam1b 8 pumsapi] Glalb, pumso 'piSed. 14 bhasate] G, bhasya-
te Talb
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vamangustham iti padasya | samlikhyate punah punar likhati ya
yada tadatmayoginijanaprakara iti jiiatavyam iti bhava iti caturthah ||

Sirahkandiiyanam kuryat tiryagdrstya panina sada || 16 ||
svavidyasmaranam tasya sadhakasya visaye hi tam |

sirahkandiiyanam iti panina kuryat | sa yoginijanaprakara iti jiie-
yam | sadety anuvartate_® | svavidyasmaranam tasya sadhakasya vi-
saye hi tam ity evambhiitan tan drstva vidyasmaranam sadhakasya ta-
sya yujyate | svavidyam svestadevatam iva tam paSyed iti bhavah | kuta
ity aha — visaye hiti tadrso visayo gauravaya yatah, prathamarthe sap-
tamity arthasamudaya iti paficamabh ||

gande cibuke vapi nasikayam krtangulih || 17 ||
tiryagdrstih

mandalasya gande | va samuccaye | api sambhavanayam | tiryag-
drstir iti cibukadisu krtangulih | tiryagdrstir ya str1 sa yoginijanapra-
kara iti jieyam iti sasthah ||

ta evam drstva kim karyam ity aha — sakrn mantram japan vidyam
niriksayed iti |

sakrn mantram japan vidyam niriksayet |
sadbhavam yanti yoginyah samayinyas ca yah khalu || 18 ||

tasya sadhakena khalv iti ... sadety anuvartate: The Sarnath edition reconstructed this
part based on the Tibetan translation since the two manuscripts (i.e. Ialb) which were
consulted by the edition do not attest it. However, we have an attestation of this part from
ms. G.

3 panina sadal em.(Vivrti), vamapanina A B Sed.Ged.; cf. Abhidhanottara: va
panina N, ca panina Ked. 4 hi tam] em.(Vivrti), hita ABGed., hitam Sed.
11 nasikayam] Sed.Ged., nasikayam AB 11 krtangulih] Sed.Ged., krtanguli AB
12 tiryagdrstih] Sed., tiryagdrsti ABGed. 19 japan] Sed.Ged. (Vivrti), japya AB
20 samayinyas ca yah] Ged.(Abhidhanottara), samayinyah yaA , samayinyastva ya B,
samayibhyas tatha Sed.

5 °prakaraiti] GP¢, °prakarai°®G? 7 hitam] GP€, hitam®G % lalb Sed. (Tib.
phan) 9 visaye hi®] Gla, visaye ha® 1Ib, visaye hitam i° Sed.; Tib. yul du phan pa
13 mandalasya] laSed., tasulasya Io 13 sambhavanayam] laSed., saptavanayam
Ib  14-15 yoginijanaprakara] laSed., minijanaprakala To
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mantro vidyarajah | etena kim ity aha — sadbhavam ityadi subo-
dham ||

iti Srtherukabhidhane
saptayoginilaksanapariksavidhipatalah sodasamabh ||

saptayoginity upalaksanam sannam api laksanam | trayodasayo-
ginyah laksanam cihnam | saptanam sannam ca yogininam laksana-
pariksa saptayoginilaksanaparikseti, madhyapadalopisamasah | tad-
vidhyabhidhayakah patalah sodasamah sodasah ||

iti Sricakrasamvaravivrtau sodasah patalah ||

4 saptayogini® ] Sed.Ged., saptayoginyah A B

5 laksanam] em., laksanam api lalb Sed.
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$ricakrasamvaravivrtau saptadasah patalah'

laksanantaram vaktum saptadasam patalam aha — tato durlabha
ityadi |

tato durlabha yogininam tu dakininam tathaiva ca |
paiicamrtasadbhavat || 1 ||

yamini trasani kamini bhima riipa saiicara bhasura |
dakinyah sapta samhrtah svalaksanam ihocyate || 2 ||

yogininam tu dakininam ityadi prathamarthe sasthi, tato yoginyah
devyah? | tur visesarthah | yogininam iti dakinyo manusyo yoginyo yo-
ginigunanuvartanya ity arthah | atas tathaiva ceti padam | kuta ity aha
— tato durlabha iti | yato devigunavatyo dakinyas tato duhkhenopa-
labhyanta ity aha paficamrtasadbhavad iti | tadupayogine sadhavkaya
tisthanty eta iti bhavah® | dakininam laksanam aha — yamini trasini
kamini bhima riipa saiicara bhasura dakinyah sapta samhrta iti
| eta yaminyadayah samhrtah samksepena sapta vyahrta iti bhavah |
svalaksanam ihocyata ity anvayena tasam nama etallaksanakathana-
dvarenocyata ity arthah ||

tasam sanvayam namantaram apy aha — ruipika cumbika lama pa-
ravrtta sabalika anivrttika aihiki devidakinyah saptadha smrta iti

rupika cumbika lama paravrtta sabalika |
anivrttika aihiki devidakinyah saptadha smrtah || 3 ||

(Manuscripts) ¢ G ] 21V1-4, incomplete ; ® Ia ] 52V3-54V3; e Ib ] 69V5-71"2.

Cf. Paiijika (p.124): durlabha yogininam tu dakininam tathaiva ceti durlabha yoginyo
dakinyas ca ||

Cf. Parijika (p.124): paificamrtasadbhavat paiicamrtabhyasena sulabha bhavantity
abhiprayah ||; Sadhanavnidhi (33Y4-5) : pamcamrtam iti prthivyadi paiica sadbhavad
iti sarvvaparicanam (em., sarvva pammamna cod.) pindibhitatvat |

3 tato] A B Ged.(hyper), deest. Sed. 5 bhima rupa) em., bhima-riupa- Ged.,
bhima ABSed. 5 bhasura] em., bhasurah ABSed.Ged. 22 anivrttika aihiki |
Sed., avixxka aihiki A, avixxka xhiki B, anivartika aihikidevi Ged.

1 laksanantaram] laSed., laksanamtam lam Ib 9 °nuvartanya] em.,
Cnuvarttinyam la, °nuvarttamnyah Iv, °nuvartinya Sed.
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ripaya rupikaparabhidhanaya laksanam aha — aviraktam ityadi |
aviraktam nirikseta ya bhrubhangam karoti ca |
rupam samharati prak pascan nasam karoti ca || 4 ||
rupika sa tu vijiieya viradvayasevitum |
viradvayasevitum iti viradvayasevinity arthah ||

yaminya$ cumbikaparabhidhanaya laksanam aha — istam vetyadi |

istam va yadi vanistam $iSum alambya cumbati || 5 ||
cumbika sa tu vijiieya dakini ca |*

dakini ceti dakiny aghanasaniti bhavah | ata eva yamah samyamah,
sa eva yamah svarthe 'n, sa yasyasti sa yamini, nasanam karoti yatah ||

bhimaya lamaparabhidhanaya laksanam aha — tiryagdrstir ityadi |

tiryagdrstir bhrkutivaktra bhriiksepais tarjayanti ha || 6 ||
anyatha ni§vaso bhairavas tu lama vinirdiSet |

tarjayanti heti ekatve bahuvacanam, ata ha evarthah | anyatha
ni$vasah kamasakto ’pi bhairavo viSesena prayasat | tur visese | ato

Cf. ~ Abhidhanottara (K- p.377) istam va yadi vanistam Sisum alambya Sikhe cumbati
| cumbika sa tu vijiieya dakini adyavasant (cf. variants in the edition : adyanasani BCD.
It could be emended as aghanasani according to Vivrti); Samputa 4.2.3c-4b istam va
yadi vanistam Sisum alokya cumbati || cumbika sa tu vijiieya dakini avirodhika |

2 aviraktam] AB Ged., aviraktam Sed. 2 nirikseta] Sed., nirikset A B Ged.
3 nasam] Sed., nasam AB, nyasam Ged. 4 vijieya] Sed.Ged., vijiiexAB
4 viradvayasevitum] (Vivrti) Sed., ssksokskx 9 dakini ca] em.(Vivrti); dakini
caghanasani AB Sed. Ged. 14 tiryagdrstir] em.(Vivrti), tiryagdrsti® AB Sed. Ged.
14 bhriksepais] em.(Samputa), bhrizxxA, xxxB, bhritksepe Sed., bhrivotksepais
Ged. 15 anyatha nisvaso bhairavas tu lama vinirdiset | Sed., skksskoksksskokskskokkdiSer
A B, anyatha nisvaso bhairavas tu yasyas tam tu lama vinirdiset Ged.

10 dakini ceti dakiny aghanasaniti bhavah] laSed., deest. 1o 11 svarthe 'n] Ia,
vatha isa Ib 16 ha] conj., deest.1albSed.  16-17 nisvasah] Sed., nisvasah Ia,
nihsvasah Io 17 bhairavo ] laSed., bhailavalo 17 prayasat ] laSed., prayasat Ib
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vi§esena ramata iti rama | rephe latval l1ama | laksanadvayayogad bhi-
maiva lama ||

trasanyah paravrttaparabhidhanaya laksanam aha — varahetyadi |

varahasarabhamarjarasrgalajasivahaya || 7 ||
sarvams tams trasayet tatah paravrtta hi sa smrta |

Sarabhah pasuviSesah | Sarameti pathe §va | sarvams tams trasayed
iti tasya dar§anena te bibhyatity arthah | atah paravrtta sa | hir yasmad-
arthe | pare paravartante yasyah sa tatha yasmat ||

saficarayah sabalikaparabhidhanaya laksanam aha — prahrstetyadi |
prahrsta hasate gata bhiiyo na nivartate || 8 ||

bhuiyo 'nivartitvat saficarah ||

kaminya aihikyaparabhidhanaya laksanam aha — anurakta ityadi |
anurakte hasate spastam khandaroha hi sa smrta |
khandaroha khande ’bhinne pradese punah punar arohati tisthatiti

sa tatha | hir yasmat | iha pradese ciram avatisthata ity aihik1 ||

bhasuraya anivartikaparabhidhanaya laksanam aha — *manodvignetyadi

manodvigna karenatha lostena caranena va || 9 ||
patantena va kasthena taya sprsto na jivati |
anivarta vijaniyad asadhya sa hi Kirtita || 10 ||

5 varaha®] AB Ged., varaha®Sed. 6 trasayet] Sed.Ged. (Vivrti), trasat AB
12 prahrsta hasate gata] Sed., sxxxxxxAB, prahrsta [hasate] ya tu gata Ged.
16 hi] em., deest. AB Sed. Ged. 22 lostena]l ABGed., losthena Sed. 23 va
kasthena] Sed., vaxxkasthena A, va xxsthena B, varukasthena Ged. 24 anivarta]
Ged., anivartta AB, anivartti Sed. 24 kirtita] Sed. Ged., kirttita AB

7 sarvams tams trasayed] Sed., sarvam trasayed lalb 8 atah] laSed., deest. Ib
9 paravartante] em., paravarttante Sed. la, paravarttastalo 13 ’nivartitvat] la, ’ni-
vartatvat Ib, ’nivartitatvat Sed. 17 ’bhinne] Ib, 'bhinna®laSed. 18 avatisthata]
lalb, avatisthati Sed. 18 aihiki ] 1aSed., ehiki Ib
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ya bhasuranivartikaparasamjiia sa manasodvigna bhavati | tatha-
bhutaya ca taya lostadina sprstah sattvo na jivati ||

hasati jalpati rudati va akasmat prakupyate |
aihika sa smrta [devi prahasitavadana nityam] || 11 ||

dakininam kulaniha viresadini laksayet |

dakininam kulaniha vire§adini laksayed iti vayuvegadayo maha-
viryanta yoginyo yaminyadinam aihikantanam kulani | dakini yoginiti
samartham | dakintnam kule mudra virasevitr laksayed iti pathantare
| dakininam uktanam kulani mudra eva yoginyo vayuvegadayah | ta
laksayej janiyat | virasevitr virasevinity arthah | dvitiya bahuvacanalo-
pat |

kapalaparasudamstra cakrakacadhvajakhadgasamtrasant |

Ssamkhas castami smrtah kulamudrah prakirtitah || 12 ||

kapalapasudamstra cakrakacadhvajakhadgasamtrasani sam-
khas ceti cakarah samuccaye | damstra varahadantah | kacadhvajeti
muktadesata | astamity astau mudrah | etasam mudranam madhye ya
kacid yasya kasyacid dakinyah | kapalaparaSudamstras ca khatvanga-
samtrasani caiveti pathantare | khatvangeti nirvibhaktikam | santrasani
karttari® | paficaiva mudrah ||

Paiijika (p.124): samtrasani vajram ||

5 [devi prahasitavadand nityam]] Ged. (Abhidhanottara), deest. AB, devi pirvab-
hilapini Sed. 6 kulaniha viresadini] em.(Vivrti), kule mudram virasevitam A B Ged.,
kulantha mahavadini  Sed. 13 °parasu®] em., °pasu®A, °parsu®B Sed.Ged.
13 °damstra) B, damstras A Sed. Ged. 13 cakrakaca® ] Sed., cakrakavaca® A Ged.,
Sukrakavaca®B 14 Samkhas] em., samkha AB, Samkha Sed., samkhyas Ged.
14 kulamudrah] Sed.Ged., kulamudra AB

7 viresadini] G, mahavadini la, madhidini Ib 8 yaminyadinam aihikan-
tanam] GlaSed., jampinyadinam | ehikanam Io 9 samartham] G, samandarthah
TIalbSed. 9 kule] Gla, kula®°IbSed. 9 virasevitF ] em., virasevitu G, virasevituhIa,
virasetimta Ib, virasevitum Sed. 11 viraseviti ] em., virasevituG, virasevitum Ib Sed.,
deest.1a 15 kapalapasudamstra] G, kapalapasudamstras la, kapalaparasudamstras
IbSed. 15-16 Samkhas] em., samkhas Gla, samkhyas IbSed. 16 varahadantah ]
Gla, varahadantah Ib Sed. 18 kacid] G, la, kamvid Ib, karicid Sed.
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|| iti Srtherukabhidhane
sarvayoginirupaparivartacihnamudravidhipatalah
saptadasamab ||

etac ca yogininam rupaparivartanam aviraktaniriksanadi kapaladimu-
s dras ca vidhih prayojanam yoginijfianalaksanam ||

|| iti §ricakrasamvaravivrtau saptadasah patalah ||

2 °parivarta®] Ged., °parivartta® AB, °parivarte Sed.

4 °parivartanam] Sed., °parivarttanam Glalb 5 yoginijiiana®] G, yoginijia-
nam laIb Sed.
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$ricakrasamvaravivrtav astadasah patalah!

athaparam pravaksyami dakininam paramam padam |
yena samyag vijanati dakinyah samaye sthitah || 1 ||

atheti riipaparivartanadi kathananantaram | tato *param padam ci-
hnam pravaksyamiti sambandhah | padyate gamyate dakini yena tat-
padam | kidrg ity aha yenetyadi | dakinya iti dvitiyarthe prathama |

padam aha — raktetyadi |

raktagaura hi ya nar1 padmagandham vimuiicati |
saumyadrstih prakrtyaiva samraktadarsananuga || 2 ||

nakha hi yasya narya samraktanayane tatha |

grhe ca likhitam padmam padmanartteSvarakulodbhava || 3 ||

padmagandham vimuiicatiti padmagandhagatrety arthah | sau-
myadrstir iti bhrkutyadirahitatvat | ssmraktadarsananugety atyanta-
nuragaviSistatvat | nakha hiti hir adhikarthe, atyantarakta nakha ity
arthah | samragaprakaranac chinam padmam | likhitam padmam iti
sugamah pathah | padmanarte$varo 'mitabhah | tatkulodbhava seti
jlieyam |

bhrimadhyagatatriSalam §yama pandarasariram ca |
satatam vajrakule bhavitam |

vajram ca grhe tu yasya likhitam arcaye’[t sada || 4 ||
Sriherukakulodbhuta jiieya vai vajradakint []

(Manuscripts) ¢ G | 21V4-6, incomplete); ® [a ] 54V3-56"3; @ Ib | 7172-7274.
As for the verses 5-18 of this chapter, all mss. of the Herukabhidhanottara are missing.
Verses with square brackets are drawn from the Abhidhanottara 37(40).

1 paramam] A B Ged., aparam  Sed. 9 saumyadrstih] Sed. Ged.,
saumyadrsti AB 9 samraktadarsananuga)] A B Ged., samraktadarsana tu ya
18 bhramadhyagata® ] em.(Vivrti), bhrimadhyagatam A B Sed. Ged. 19 bhavitam ]
B Sed. Ged., bhavitam A 20 arcayet[t sada] Sed.Ged., arcayexxA B

3 tato 'param] GlaSed., iyanam Ib  3-4 padam cihnam] GlaSed., pada ci-
hna Ib 4 pravaksyamiti] Glb, pravaksyami la ~ 4-5 tatpadam] G, tane padam
la, tato padam o 13 samraktadarsananuge® | G, samraktadarsana tu ye®la Sed.,
samlaksadarsanantare®lb  13-14 °anuraga® ] laSed., °tanuga®G, °tatanaga®lb
14 nakha] GlaSed., naga Ib
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bhrimadhyagatatrisiilam tristlakaram angam | §yama pandara-
Sariram ceti yasyah Syamapandaram ca Sariram | asya svagrhe vajram
likhitam arccayet | tur niScaye | sa niyamena §ritherukakulodbhiita
jheya | vai vakyalamkare |

[yasyah Sulam lalate va Sakti$ capi hi drsyate || 5 ||
raktaksi raktagaura ca raktapadakara tatha |
chagale kurkute vapi ramate bhavita sada || 6 ||
cihnam tasya grhe vajram arcayet satatam tatha |
$riherukakulodbhuta dakinyo natra samsayah || 7 |[]

va paksantare | apih sambhavanayam | hir atiSaye | raktetyadi, cha-
gala eva chagalah | satatata nirantarata | dakinya iti dakin |

[yasyah cakram lalate tu kare capi hi drsyate |
Syama jimutasadrsa nityam lalate pattadharini || 8 ||
mahasaubhagyasampanna sadhvi paratara ca ya |
likhitam ca grhe cakram yasya vai pujyate sada || 9 ||
vajravarahikulodbhiita dakini baladarpita []

lalata iti lalatamadhya iti jieyam tusabdat | hir avadharane | lala-
tasabdena virapattah | sadhvity ekapatni | paratareti paramasobhana

[ya ca krsnanjanasyama dasanonnata ca ya || 10 ||

krura ca satatam vama sattvayukta ca ya bhavet |

nityam snanarata ya ca vacaya na bahubhagini || 11 ||

vajram grhe ca pujyate satatam likhitam Subham |
vajravarahyah kulodbhiitah sahasrani dasapaficakam || 12 ||]

6 raktaksi] Sed.Ged., raktakso Ked. 6 raktagaura] Sed.Ged., gaura Ked.
6 raktapadakara) Sed., rakta padakara Ked.Ged. 7 ramate bhavita] Sed., ra-
manti bhavate Ked.Ged. 8 arcayet] Sed., arcate Ked. Ged. 12 capi] Sed., ’pi
Ked. Ged. 13 jimitasadrsa] Ked.Ged., jimitasadrst Sed. 15 grhe] Sed.Ged.,
grha®°Ked. 21 krira] Sed.Ged., kula Ked. 22 vacaya] Ged., vacaya Ked., vaca
Sed. 23 ca pujyate satatam ] em., ca satatam pitjyate Sed., pigjyate satatam Ked. Ged.
24 kulodbhiitah] em.(vivrti), kulodbhiita Sed. Ked. Ged.

2 svagrhe] lalbSed., §vagrhe G 10 hi®] Gla, di°lb 11 satatata] laSed., sa-
tatanta G, samtatataIo 17 lalata] GlaSed., ralalo 17 lalatamadhya] GlaSed.,
ralatamadha Tb
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dasanonnatety unnatadasana | vamety asatyaksararata | vajrava-
rahyah kulodbhiitah kiyatya ity aha — sahasrani dasapaficakam iti
paficadaSasahasrani yoginya ity arthah |

[gaurt kanakasamkasa tatha ruksakst ya ca lomasa |
yasya lalate vajram va kare capi hi drsyate || 13 ||
rajyarudha tu nityam garvita satyavadini
mallikamodagandhint |

yasya grhe ca vajram hi satatam pujyate mahat || 14 ||
khandarohakulodbhiuita mahayoges$vari vara []

gaurityadina varetyantena khandarohakulodbhiitaya laksanam | ma-
llikaya ivamodo yasya sa mallikamodo gandho yasyah sa tatha |

[mamsapriya ca ya nityam kré$a krspafijanaprabha || 15 ||
sulakaram lalate tu kriirakarmarata ca ya |

$masanam yati nityam nirbhaya nirghrna ca ya || 16 ||
yasya lalate Sulam kapalam ca likhitam pujyate grhe |
sriherukadevasya dakini sa kulodbhava || 17 ||]

mamsapriyetyadina dakini sa kulodbhavetyantena $riherukaku-
lodbhavaya laksanam |

[jimutavarpa ya nari dasanair visamasthita |

satatam krurakarma ca vamadamstrotkata ca ya || 18 ||
likhitam parasum yasya grhe nityam ca pijyate |
vinayakakulodbhiita dakini sa na samsayah || 19 ||]

4 tatha riksakst] conj., tatharipikst Ked.Ged., stabdhakst Sed. 4 lomasa)
Sed. Ged., lomasa Ked. 5 va kare capi] Sed., kare capi Ked., kare vapi
Ged. 8 yasya grhe ca vajram hi satatam pijyate] Ked.Ged., vajram ca likhi-
tam yasyah pijyate satatam Sed. 8 mahat] Sed.Ged., mahan Ked. 9 vara]
Sed. Ged., para Ked. 12 krsa] Ked.Ged., trsa Sed. 14 yati] Sed.Ged., jati
Ked. 19 visama®] em.(Vivrti), visamaih sthitah Sed., visanaih sthitah Ked., visa-
maih sthitd Ged. 20 caya] Sed., yaKed.Ged. 21 parasum] Sed., parasu Ked. Ged.
22 vinayakakulodbhiita] Sed.Ged., vinayakasya kulodbhiita Ked.

1 asatyaksararata] G, asatyaksarata lalb, asatpade rata Sed. 10 °bhitaya]
GPC, °bhiita G Ialb Sed.
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jimiitetyadina na sams$aya ityantena vinayakulodbhutaya laksanam
| dasanair visamasthiteti visamadasanety arthah | vinayako vighnarih

[etaddakiniganasya Sriherukakulodbhava |
sadhakanam hitarthopalaksanam samudahrtam || 20 |[]

etaddakiniganasya Sriherukakulodbhava sadhakanam hitartho-
palaksanam samudahrtam ity etallaksanam dakiniganasya sambandhi
| kimbhtitasyety aha — §ritherukakulodbhaveti nirvibhaktikam | Srihe-
ruka ekakulam tatsambhavasya plutoccaranam |
cakaradisabdah samuccadyarthah jiieyah |

[iti Srtherukabhidhane sarvayoginivarnalaksanacihnavidhipatalo
’stadasamah || 18 |[]

laksanam kulam ca, samkaryena na tu yathavisayam | sodase varna-
gandhadina kulena ca sapta yoginya uktah | kriyamatrena sat | saptadase
namagrahanadina kapaladina chinena ca sapta | iha ca varnagandhad-
ina cihnena kulena pratibaddhenastau | samudayenastavimsatih | sar-
vasabdah pradeSakartsnye | sarvasam astanam yogininam varnalaksa-
nacihnani vidhiyante pratipadyante yena sa casau patalas$ ceti sarvayo-
ginivarnalaksanacihnavidhipatalo ’stadasamo ’stadasah ||

|| iti Sricakrasamvaravivrtav astadaSah patalah ||

4 Sriherukakulodbhava] Sed.Ged. (Vivrti), herukasya  gunodbhavam  Ked.
5 hitarthopalaksanam] Sed. (vivrti), hitarthaya laksanam Ked. Ged.

1 vinaya® ] GlaSed., vinaka®°Ib 6 sadhakanam hi®1 G21Vends T sambandhi]
laSed., sambandhah o 8 °syety aha] laSed., tyadilb 9 ekakulam] em., eva ku-
lam lalbSed. 13 samkaryena na tu yathavisayam] conj., na tu yathavisayam lalb,
kamkaryena na tu manasa yathavataritam Sed.; Cf. Tib. bsdus pa’i yid kyis ji lta bar
neges pa yod pa mi ma yin no (probably equivalent to *samksepena na tu yathavisyam)
13 sodase] Sed., samsodase la, sadasa Tb
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3. Translation

Commentary on Chapter 16

The commentary on vs. 16.1

Then, I shall explain the Great accomplishment of se-
crets [for] sadhakas. [Yoginis] who are endowed with
the highest samaya, help [sadhakas’] agreeable service
according to [their] devotion.

The word ‘then (atha, 1a)’ means ‘immediately after [teaching of]
the letter-chommakas [of chapter 15]°. “The secret-great-accomplish-
ment (guhya-maha-siddhi, 1a)’ means the accomplishment of a great
certainty, [i.e.] the great accomplishment of the secret yoginis; [there-
fore], I shall explain (pravaksyami, 1c) about that, [i.e.] I will talk
(vaksyami) [about that] according to [their] kinds, [their] differences
(prakarena for the prefix pra) : this is the meaning [of the sentence].
The word ha (1b) is used for an ornament of the sentence since [this]
indeclinable particle has various meanings. The nominative sadhakah
(1b) is used in the meaning of the dative, [i.e] ‘for the sake of the sa-
dhaka (sadhakaya)’. Regarding [a question that] who are these yoginis
expressed by the word ‘secret’?, the Blessed One says [the words] be-
ginning with parama- (1c). The highest samaya means [their] colors,
fragrances, etc. [They] are endowed [with the samayas] means that
[they] are abiding [in the samayas] for a long time. Regarding what
they are like, the Blessed One says [they] who cause agreeable ser-
vices (manojiiopakarakah, 1d) : they are yoginis! for whom there is
the agreeable service of the sadhakas. Regarding what kinds of pur-
poses they [i.e. the yoginis] do thus, the Blessed One says by means
of devotion (bhaktya, 1d)’. It means that ’by the service of what are
aimed’, precisely because of this reason, [the sadhaka] should make an
effort to recognize them: this is the idea.

! Bhavabhatta glosses the female noun yoginf as the masculine yogini-jana (yogini-being).
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The commentary on vs. 16.2

Having explained the samaya, the Blessed One says [the words] begin-
ning with varpa® (2a).

However, the difference of colors of the yogin [=yogini-
being] who is identical with Heroes should be given
since the sadhaka can obtain the accomplishment as
soon as it is recognized.

The word however (fu, 2a) has a restrictive purpose. Having taught
the rule [of colors], the Blessed One says [the words] beginning with
vira® (2b) [i.e. viradvayayoginah] means ‘of yogini-beings who are
resorting to unity with Heroes’ [i.e., the masculine genitive singular
indicates the female beings, yoginis.]. One who has recognized [their]
colors, etc., he could obtain the siddhi, [i.e.] direct realization. It is
syntactically connected with what I shall teach (pravaksyami, 1b). The
external yoginis who have been recognized [by the sadhaka] bestow
such siddhi [on him]: this is the idea.

The characteristics of Seven Yogini-clans
The commentary on vs. 16.3

The Blessed One says about the characteristic [of yoginis] with [the
verses] beginning with mrnala® (3a).

A woman, who is white like lotus-fibre, whose eyes are
big like a lotus-leaf, who is fond of wearing white clothes,
who smells like fresh sandalwood, and who delights on
a Buddhist conversation, should be known to be born
from the clan of the family.

It is easy to understand. ‘Fresh sandalwood’ means excellent cam-
phor: this is the meaning. The woman who smells like fresh sandal-
wood (navacandanagandhini, 3d) means that she who has a fragrance
of fresh sandalwood, [i.e. it should be understood as a bahuvrihi com-
pound]. [The yogini] indeed delights in a conversations about Buddhist
[matters]. [The yogini] whose birth is from the clan of Saundinikula,
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—whose clan is nothing but Hayagriva family —, as being abbreviated,
[she is the yogini] born from the clan of the family.
The commentary on vs. 16.4

The woman, whose appearance is like refined gold, who
is fond of wearing red-yellow clothes, and whose fra-
grance is jasmine and campaka, will be a follower of
the Hero.

The hero is Akasagarbha. A follower of that [hero] is Cakravarmini.
[Thus the yogini] is thus since she is born from her.
The commentary on vs. 16.5

[A yogini] who is completely dark as a blue lotus, who
is fond of wearing blue clothes, and whose fragrance is
agreeable, is indeed a follower of Sriheruka?.

A follower of Sriheruka means the follower of Suvira clan.

The commentary on vs. 16.6

A [beautiful] woman whose color is like a petal of white
lily, and whose fragrance is a leaf-stake of lotus all the
time, is [a follower of] Viramati.

Viramati means that she is a follower of Viramati clan?.

The commentary on vs. 16.7

A woman whose color is reddish white, who has a beau-
tiful appearance with red clothes, and whose fragrance
is jasmine and lotus, is born from the Vajra clan.

The Vajra clan means Varahi clan.

The ms. A of the Herukabhidhana reads “a follower of the hero Bhadra (virabhadra-
nuga)”, but the ms. B and Jayabhadra’s commentary attest “a follower of the hero Rudra
(virarudranuga)”

Jayabhadra in his Parijika mentions that Viramati Goddess is paired with Suravairina.
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The commentary on vs. 16.8

A woman, whose color is yellow-black, who likes wear-
ing white clothes, and whose fragrance is Sirisa flower
is regarded to be a follower of Tathagata.

Tathagata means Padmanarte$vara. She who is kin to that [Padma-
narte$vara] is the Tathagata clan, i.e. Mahabala; [therefore,] She is a
follower of that [Mahabala].

The commentary on vs. 16.10

A woman, whose color is red, who likes wearing that
[red] clothes, and whose fragrance is like camphor all
the time, is the follower of Vairocana. I have taught
these seven clans of yoginis. And now, [I have taught
that] they delight in left-handed practice and always
have their own mudras and colors. (Vss. 9-10)

By me (maya, 20a) means that [it was taught] by no one else but me
for the sake of the complete conviction. And now (fu, 10b) is an indi-
cator of the continuity [of the teaching]. The left means women; their
activity is very furious, full of conceit, etc. The particle ki (10d) is
used in the sense of conjunctive. They, [i.e. the plural masculine pro-
noun] means yogini-beings. Again, regarding what they are like, the
Blessed One says [svamudravarnasamkulah (10d)] : their own mu-
dras (svamudra®) means white clothes, etc. [Their] color (°varna®) is
white like lotus-fibre, etc. They are possessed (°samkulah) of these
[mudras and colors]” means that they are endowed [with them].

The characteristics of Six Yogini-classes
The commentary on vss. 16. 11-13b : The first class.

And there are vidya-letters of the clans, and they are in
six kinds*. [She] binds her own mudra and says with

The Abhidhanottara does not have the reading for six classes, but their own kinds
svavarnani.
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words belonging to her own clan. (16.11). Since the
woman always moves to the left, yoginis are always on
the left. [She] says powerful words with left-sidelong
glance to one who are looking at [her]. Therefore, one
pleasantly talks to the women, is called samayin. (16.12-
13b)

As for the wisdom-letters of the clans (kulavidyaksarani ca, 11a),
the clan means sadhaka; his vidyas ; they are vajra-letters (as neuter)
because they have firm conviction; And then, [the vajra-letters] are
these yogini-beings (as masculine), [i.e.] goddesses (as feminine) whose
nature is unshaken : this is the idea [of the sentence]. They are in six
colors (sad varnani bhavanti hi, 11b) means that six colors, i.e. kinds
of yoginis are to be known, [and] the particle ki is used as conjunc-
tion. The Blessed One says about those [six kinds of yoginis] with [the
verses] beginning with badhnati (11c). Regarding the binding of mu-
dras, the Blessed One says [the words] beginning with with the left
(vamena, 12a). With the left means to the left of yoginis; [and] yo-
ginis are on the left (yoginyo vamatah, 12b) means ‘of whom yoginis
are on left side’. Regarding the word belonging to her own clan, the
Blessed One says [the verse] beginning with va@ca (12c). One speaks
(°prabhast 12c) so that [the speech] would be powerful (mahat® 12c),
[so] he is versed in excellent speech. The particle ca (12c) is used in
the sense of emphasis ‘precisely’ (eva) or in the sense of conjunction.
Since [one] is versed in pleasant speaking, that is one talks pleasantly
(hrstaprabhasi, 13a). The particle ca (13a) means same as before.
He who has such samaya, [i.e.] the rule not to be transgressed, is
named as samayin (13d). Even [the verse is expressed] by a mas-
culine noun, it is the description (nirdesa) regarding the yogini-being.
This is one[/chief] class regarding whether it is related to [their] classes
or not.

The commentary on vss. 16.13b-14 : The second class.

A [yogini] who will grant a wish of women, speaks with
seed-syllable of [her] clan. She never abandons rites of
the clan nor reveal whatever taught in her own scrip-
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ture. One who recites the vidya of one’s own clan is
called samayin.

Of women (strinam, 13c), this genitive case is used in the sense
of specification. The clans means sadhakas. These are precisely seed-
syllables, [i.e.] instruments for the sake of conversation; [therefore,]
having distinguished [sadhakas] with these [seed-syllables], she talks
[to them]. The action of clans (kulakriya 14a) means the samaya prac-
tice. [She never reveals] the vidya of her clan, [i.e.] the goddess of
[her] clan. What is taught in her own scripture means the teaching
of Mantrayana. One who is named [as samayin] (14d) belongs to the
the second [class].

The commentary on vs. 16.15 : The third class.

Indeed, having paid homage by bending his left limb all
the time, he should make a conversation with women
through his faithfulness for them.

[The verse] beginning with namaskaram (15a) [and ending with]
sadbhavais tasya tah khalu (15b) means that due to the belief in such
yoginis according to [their] characteristic, exactly so, they [yoginis]
become convinced of him because of [his] sincerity beginning with
salutation. This is the third [class].

The commentary on vs. 16.16ab : The fourth class

One should stick [one’s] left toe down the ground when
[the line] is drawn. (16.16ab)

The left thumb (vamarigustham, 16a) means [the left toe] of one’s
foot. When the line is drawn [means] when she draws the line again
and again, at that time, he should know that [she] is the class of [his]
own yogini : this is the idea [of the verse]. This is the fourth [class].

The commentary on vss. 16¢c-17b: The fifth class

[A yogini-being] should always do scratching the head
with the hand out of the corner of one’s eye. On the
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matter of the sadhaka, [after seeing] her, there is in-
deed recollecting his consort (vidya).

Scratching the head (sirahkandityanam, 16¢) means that he should
do [that] with the hand (16d). It should be understood that he [the
masculine pronoun] implies a kind of yogini-beings [i.e. he means yo-
gini]. Always (sada 16d) is supplied from [the beginning of the verse].
On the matter of the sadhaka, [after seeing] her, there is indeed
(svavidyasmaranam tasya sadhakasya visaye hi tam, 16cd) means that
after seeing such [yoginis], then sadhaka practices recollecting the con-
sort. [That is,] he should see his own consort just like his tutelary deity:
this is the idea [of the sentence]. Regarding in what manner [he should
see her], the Blessed One says on the matter, indeed (visaye hi, 17d).
Such matter is restricted for the sake of reverence. This locative case
[i.e. visaye] is used in the nominative sense : this is the whole mean-
ing [of the sentence, i.e. ‘the restricted matter is indeed recollecting
his consort’]. This is the fifth [class].

The commentary on vvs. 16.17c-18a : The sixth class

[A woman] is joining [her] hands in front of the cheek,
the chin, or the nose with a side-glance. (17c-18a)

In the cheek (17¢) means in the circle of cheek. The particle va
(17c) is used in the sense of conjunctive. The particle api (17¢) is used
in the sense of the possibility. The side-glanced one (18a) means that
a woman, who joins her hand (17d) in front of her cheek, etc. This
side-glanced woman is a kind of yogini-beings. It is to be known as
the sixth class.

The commentary on vs. 16.18abc : The sixth class

The Blessed One says with [the words] beginning with sakrn mantram
Japan vidyam niriksayet (18ab) regarding what he should do after see-
ing them [i.e. the yoginis].

Once he recites the mantra, he should look for his con-
sort. For those yoginis [i.e.] samayinis become real.
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[His] mantra (18a) means Vidyaraja-[mantra]. Regarding what is
the use of that [mantra], the Blessed One says [the verse] beginning
with sadbhavam (18c¢). It is easy to understand.

In the Glorious Herukabhidhana, the sixteenth chapter,
the examination of characteristic of the seven yoginis [is finished].

The commentary on the subcolophon

The seven types of yoginis are expressed as a synecdoche and also for
the characteristic of the six [yogini class]. [Therefore], the characteris-
tic (laksana) of the thirteen yoginis is [their] visible sign (cihna). The
examination of the characteristic of the seven yoginis means the ex-
amination of characteristic of the seven and the six [yoginis] : it is a
compound whose middle word is elided. This chapter is telling about
the rule about [them] . [The orthography of] sodasama is sodasa.

In the Commentary on the Glorious Cakrasamvara, the sixteenth
chapter [is finished].
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Commentary on Chapter 17

Commentary on vs. 17.1-2

The Blessed One says the seventeenth chapter with [the verse] begin-
ning with tato durlabha (1a) in order to teach another characteristic of

[yoginis].

For that reason (tatah), as for the yoginis and dakinis
who are exactly so, however (fu), [dakinis] are diffi-
cult to be obtained because [their] real existence comes
from five nectars. They are summarized as seven kinds,
[i.e.] Yamini, Trasani, Kamini, Bhima, Ruipa, Saiicara,
and Bhasura. [Their] own characteristic is explained
here [i.e. in this chapter].

As for [the sentence] beginning with yogininam tu dakininam (1ab),
this genitive [plural] case is used in the nominative sense; therefore,
it means the yoginis, who are Goddesses. However (7u, 1b) has the
sense of distinction. [That is,] as for the yoginis (yogininam, 1a)
means female human form yoginis, i.e. dakinis who are following qual-
ities of the yoginis: this is the meaning [of the sentence]. Because of
this reason, and ... exactly so (tathaiva ca 1b) is a part of the sen-
tence.! Regarding how [they are like], the Blessed One says [the verse]
beginning with because of that, [they are] difficult to be obtained
(tato durlabha, 1a). Since the dakinis have qualities of Goddesses;
therefore, they are perceived with difficulty. So, the Blessed One says
[the verse] beginning with because [their] real existence comes from
paiicamrta (paiicamrtasadbhavat, 1c). They [i.e. dakinis] exist for the
sadhaka who is suitable for them: this is the idea. As for the char-
acteristic of dakinis, the Blessed One says [the verse] beginning with
yamint trasint kamint bhima riapd saiicara bhasura dakinyah sapta
samhrtah (1cd). They Yamini, etc. are summarized, [i.e.] they are

Bhavabhatta seems to clarify that the main female beings described in this chapter are
dakinis (17.1b). That is to say, while the term yogini basically indicates female deity,
the term dakini, in this context of the seven dakinis, particularly implies female human
form yogini since the dakinis are endowed with qualities of the yoginis.
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said to be seven [kinds in brief: this is the idea [of the verse]. [Their]
own characteristic is said here (svalaksanam ihocyate, f) means that
according to their race, the name is mentioned by means of narration
of their characteristics: this is the meaning [of the sentence].

Commentary on vs. 17.3

[Regarding] their another names which belongs to [their] own lineages,
the Blessed One says [the verse] beginning with ripika cumbika lama
paravrtta sabalika anivrttika aihiki devidakinyah saptadha smrta (vs.
3).

Goddesses Dakinis are regarded as seven kinds, [i.e.]
Rupika, Cumbika, Lama, Paravrtta, Sabalika, Anivrt-
tika, Aihiki.

Commentary on vss. 17.4-5b : Ruapa (Rupika)

As for the characteristic of Ripa who has another name Riipika, the
Blessed One says [the verse] beginning with aviraktam (4a).

[The yogini] who looks at [a yogin] with indifference
(avirakta), frowns [at him], takes [her own] form (ripa)
first and then destroys [it]. She should be known as
Rupika in order to practice the union with Hero.

In order to practise the union with Hero (viradvayasevitum, 5b)
means [the yogini] who practices the union with Hero [should be known
as Rapika].

Commentary on vss. 17.5¢-6b : Yamini (Cumbika)

As for the characteristic of Yamint who has another name Cumbika,
the Blessed One says [the verse] beginning with istam va (5c).

She resorts to the disciple, whether he is desired [by
her] or not, and Kkisses. She is known as Cumbika.
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And dakini (dakini ca, 6b) means dakini who destroys sins”. Pre-
cisely because of this reason, ‘restraint (yama)’ means ‘suppression
(samyama)’. It becomes precisely ‘destruction yama’ when the affix
aN is added. She who has [power of control, i.e. understood as a
bahuvrihi compound] is Yamini since she causes destruction.

Commentary on vss. 17.6b-7b : Bhima (Lama)

As for the characteristic of Bhima who has another name Lama, the
Blessed One says [the verse] beginning with tiryagdrstih (6c¢).

And [a woman], casting a side-glance; whose face is
frowning; and threatens with contracted brows, or one
who is out of breath but formidable, is declared as Lama.

As for they threaten, indeed (farjayanti ha, 6d) the plural (tar-
Jjayanti) is used in the singular sense [i.e. she threatens]. From this
reason, indeed (ha 6d) has the meaning of eva. Or one who is out of
breath (anyatha nisvasah, 7a), [i.e.] attached to the object of desire
is also formidable (bhairavah, 7a) because he is especially energetic.
But (fu, 7d) is used in specification. From this reason, [this woman]
who is especially delighted is Rama; The sound / exists in the sound
r [i.e. they are interchangeable, so] she is Lama. Because she is as-
sociated with these two features [i.e. nisvasa and bhairava], Bhima is
nothing but [called] Lama.

Commentary on vss. 17.7¢-8b : Trasani (Paravrtta)

As for the characteristic of Trasant who has another name Paravrtta,
the Blessed One say [the verse] beginning with varaha (7c).

As mentioned in the introduction, while Bhavabhatta explains this dakini with the word
aghanasani, the manuscripts of the Herukabhidhana attest this reading aghanasant as
a part of the miila verse. In this regard, it is interesting that its parallel passage in other
scriptures, e.g. adyavasani or adyanasani in the Abhidhanottara presumably shows the
influence of such commentary, but the corresponding part in the Samputa, i.e. avirodhika
seems to have deviated from such interpretation.
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Then she can frighten all of the [beasts e.g.,] sow, Sarabha,
cat, fox, she-goat, jackal, and mare, for she is indeed
said Paravrtta.

Sarabha (7c) is a particular beast. In the case of [another] reading
Srama [for sarabhal], it means a dog. ‘She can frighten all of them’
(sarvams tams trasayet, 8a) means that they are frightened at her gaze.
Because of this, she is Paravrtta (paravrita sa, 8b). For (hi, 8b) is
used in the sense of ‘since (yasmat)’, [i.e.] since others run away from
her [i.e. should be understood as a bahuvrihi compound].

Commentary on vs. 17.8cd : Saicara (Sabalika)

As for the characteristic of Saficara who has another name Sabalika,
the Blessed One says [the verse] beginning with prahrsta (8c).

She, who is excited and laughing and gone, never ret-
rogresses again.

Because of [her] state of not returning again (bhityas, 8d), she is
Saificara.
Commentary on vs. 17.9ab : Kamini (Aihiki)

As for the characteristic of Kamint who has another name Aihiki, the
Blessed One says [the words] beginning with anurakte (9a).

Since she is regarded as Khandaroha, she laughs openly
when [she becomes] aroused.

She is Khandaroha (9b) who ascends again and again, [i.e.] stays
at the whole continent. The particle ki (9b) connotes ‘since’ (yasmat).
She abides on this region for a long time; therefore, she is Aihiki [i.e.
who is local/this world].

Commentary on vss. 17.9¢-10 : Bhasura (Anivartika)

As for the characteristic of Bhasura who has another name Anivartika,
the Blessed One says [the verse] beginning with manodvigna (9¢).
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[A yogini] who is grieving in her mind, [when] anyone
is touched by her hand, a clod of earth [fallen from
her], her feet, a fringe of her garment, or her stick, he is
no longer alive. She should be recognized as Anivarta
since she is known to be not able to be accomplished.

Bhasura, whose another name is Anivartika is sorrowful heartily.
[Because if] people were touched by such a clod of earth [fallen from
her], etc., they cannot live any longer.

No commentary on vs. 17.11

She who laughs, talks, cries, or become enraged in sud-
den is regarded as Aihiki. [This Goddess laughs all the
time. (17.11)]

Commentary on vs. 17.12

Here, one should aim at the clans of the dakinis begin-
ning with Viresa.

[The passage] dakininam kulaniha viresadini laksayet (12ab) means
as follows: the yoginis are from Vayuvega to Mahavirya, [and] the
clans are from Yamini to Aihika. The dakini is synonyms for the yo-
gini. There is another reading [of this part]: ‘one should target at con-
sorts, —who serve Hero —, in the family of the dakinis (dakininam kule
mudra virasevitr laksyed)’. [As for this variant, the meaning is as fol-
lows:] the clans of the dakinis that have been taught means precisely
mudras, [i.e.] yoginis beginning with Vayuvega. “One should aim at
(laksayet, 12b) [the clans of the dakinis, i.e., yoginis]” means that he
should recognize (vijaniyat) [them]. [The masculine] viraseviti means
[the feminine form] virasevini. It is the accusative [singular] case since
its plural mark is elided? [i.e. viraseviti is for virasevitih).

A skull, an axe, a large tusk, a circular throwing weapon,
a flag like [fluttering] hair, a sword, terrifying weapon,

3 The variant viraseviti is my emendation based on Bhavabhatta’s exposition.
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and a conch-shell which is regarded as the eight, are
known as emblems of the families.

As for kapalaparasudamstra cakrakacadhvajakhadgasamtrasani
Samkhas$ ca (17.12cd), the word ca (12c) is used in the conjunctive
sense. A large tusk (damstra, 12¢) means a tooth of a boar. A flag
like the hair (kacadhvaja, 12d) means it is like the hair disheveled.
The eighth (astami, 12e) means the eight mudras. Certain women
who have one of these mudras are certain dakinis [i.e., eight emblems
are kapala, parasu, damstra, cakra, kacadhvaja, khadga, samtrasant,
and Samkha.] There is another reading [of this part] : kapalaparasu-
damstras ca khadvanga samtrasant caiva®. [In this reading], khat-
vanga is the inflected word without a final case termination. Samtrasani
means a scissor. [Then,] there are only five mudras.

Thus, in the Glorious Herukabhidhana, the seventeenth chapter,
the method of marks and emblems which are transformed from
the forms of the yoginis, is finished.

The commentary on the subcolophon

Therefore, this is [about] the change of forms of the yoginis beginning
with ‘looking at indifferently’ and emblems beginning with ‘a skull’;
the method (vidhih) means the purpose (prayojanam) [i.e.,] the char-
acteristic of knowledge of the yoginis.

In the Commentary on the Glorious Cakrasamvara, the seventeenth
chapter [is finished].

4 Cf. A similar reading of this variant is found in Abhidhanottara 36 (39.29cd K¢ p.378)
. kapalaparasudamstra (em.; kaparaparasudrastra Ked-) khadga samtrasint caiva ku-
lamudra prakirtita ||
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Commentary on Chapter 18

Commentary on vs. 18.1

Then, I shall teach another utmost state of the dakinis
whereby one can completely perceives dakinis who are
abiding on the samaya.

Then (atha, 1a) means immediately after teaching [the characteris-
tic of yoginis] beginning with the transformation of their nature. There-
fore, another state (aparam ... padam, 1ab), [i.e. another] mark should
be syntactically connected to what I shall teach (vakysami, 1a). Such
state [mark] is [means] by which one approaches, [i.e.] goes to dakini.
Regarding what kind [of characteristics is], the Blessed One says [the
words] beginning with yena (1¢). The feminine nominative dakinyah
(1d) is used as an accusative case [i.e. dakinih].

Commentary on vss. 18.2-3 : the first class

As for that state, the Blessed One says [the words] beginning with rakta
(2a).

[A yogini] whose color is reddish white; who sends forth
lotus scent; whose glance is gentle by nature; follows
[her] passionate instinct. She who indeed has [red]
nails and red eyes; [whose symbol] lotus is drawn in
[her house] is born from the clan of Padmanarte$vara.

“[She] sends forth lotus scent (padmagandham vimunicati, 2b)”
means that her body has lotus scent. She has a gentle glance (sau-
myadrstih, 2¢) because she does not have frowning face, etc. [She is
said to] follow [her] passionate instinct because she has completely
distinctive passion. As for [She has] indeed nails (nakha hi, 3a), the
particle i is used in the sense of exaggeration , [i.e. the color of] her
nails are deep red: this is the meaning. On account of [her] redness,
[her] symbol is red lotus. “the lotus is drawn (padmam likhitam 3c)” is
easy to be understood. Padmanarte$vara (3d) means Amitabha. She
should be known as being born from the clan of that [i.e. Amitabha].
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Commentary on vss. 18.4-5b : the second class

[A yogini] who has a trident between [her] eyebrows;
who is dark; who has a pale body; and devoted to the
clan of Vajra all the time; should always worship the
vajra drawn in [her own] house. ['[Such] vajradaki-
ni should be known as being born from the clan of
Sriheruka.]

The trident between [her] eyebrows (bhriimadhyagatatrisiulam
4a) means that [her] limb has a shape of the trident. “[She] is dark
and has a pale body (Syama pandarasariram ca 4b)” means that her
body is dark and pale. The vajra is drawn in her own house, [that
is,] she should worship it. The particle fu (4d) is used in the sense
of certainty. She should be known as being born from the clan of
Srieruka certainly. The particle vai (5b) is used as an adornment of
the sentence.

Commentary on vss. 18.5¢-7 : the third class

[[A yogini] whose trident on [her] forehead or spear
is shown; whose eyes are red; who is reddish white;
whose feet and hands are red; and who is fond of goats
or the fowls; [and] always intent [on them], should al-
ways worship that symbol [i.e. the trident] in her house.
And there is no doubt that such Dakinis are born from
the clan of Sriheruka.]

The particle va (5¢) is used for the sense of ‘alternative’ [i.e. tri-
dent or spear]. The particle api (5¢) is used ins the sense of possibility.
The particle hi (5d) is used as hyperbole. As for [the verses] beginning
with rakta (6a), chagala, (goat-related, 6¢) means nothing but chagala
(goat). The state of being constant means the state of being without
interval. The feminine plural nominative dakinyah (7d) is [used as
a singular nominative, i.e.] dakini.

Cf. Since the rest of the miila verses of chapter 18 are missing in the manuscripts of
the Herukabhidhana, they are reconstructed from the Abhidhanottara. Accordingly, the
translation of those parts is given with square brackets.

— (100) —



[N]

Commentary on vss. 18.8-10b : the fourth class

[[A yogini] whose wheel on [her] forehead and in [her]
hands is shown; who is dark; and who resembles cloud;
wears a headband all the time. She is endowed with
great fortune; who is a virtuous woman; and who is
the best of the best. Her wheel which is drawn in [her]
house is always worshipped [by her]. [This] dakini who
is proud of her power is born in the clan of Vajravarahi.]

On the forehead (lalate 8a) means in the middle of the forehead: it
can be known from that the word #u (8a) [which is followed by lalate].
The particle hi (8b) is used in the sense of emphasis [i.e. only on
the forehead and in hands]. [The band (patta, 8d)] means virapatta
because of the word ‘the forehead’ [i.e. the band on the forehead in-
dicates virapatta]. The virtuous woman (sadhvi, 9b) means a faithful
wife (ekapatni). The word ‘the best of the best (paratara, 9b)’ means
that she is extremely beautiful.

Commentary on vss. 18.10c-12 : the fifth class

[[A yogini] who has black kohl; whose teeth are pro-
jecting; who is always cruel; who is vulgar (vama) [but]
truthful®, who always likes bathing; who does not talk
much; [her symbol,] a beautiful vajra which is drawn
in [her] house is always worshipped [by her]. They who
are born from the clan of Vajravarahi are the fifteen
thousand.]

The word dasanonnata (10d) means [a compound with reversed
elements] whose teeth are projecting (unnatadasana). The word vama
(11a) means she is fond of bad words. As for how many are born in the
clan of Vajravarahi (vajravarahyah kulodbhiitah, 12c), the Blessed
One says [the verse] beginning with sahasrani daSapaiicakam. They
are the fifteen thousand yoginis: this is the meaning [of the sentence].

It could be translated as an opposite meaning, i.e. ‘not related to the truth’, but this
suggested translation is based on the Tibetan rendering snying stobs Ildan par gyur pa
dang.
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Commentary on vss. 18.13-15b : the sixth class

[[A yogini] who is white; whose appearance is golden;
who has furious eyes’; who is hairy; [whose] vajra is
on [her] forehead and in hands is shown; who ascends
to the throne; who is proud [of herself] always; who
talks truth; whose pleasant fragrance is jasmine; [and
whose symbol] vajra [drawn] in her house is always
worshipped [by her] : this supreme [yogini] is the Ma-
hayogesvari who is born from the clan of Khandaroha.]

The characteristic of [the yogini] born from the clan of Khandaroha
[is taught] through [the verses] beginning with gauri (13a) and ending
with vara (15b). [The word (mallikamodagandhini 14b) is a bahuvrihi
compound:] she is one whose fragrance is pleasant like jasmine.

Commentary on vss. 18.15¢-17 : the seventh class

[[A yogini] who is ever fond of meat; who is lean; whose
appearance is like black kohl; [who] has a form of tri-
dent on [her] forehead; who is fond of crucial behav-
iors; who goes to a cremation ground; who is fearless;
who is shameless; whose trident is on [her] forehead;
whose skull drawn in [her] house is worshipped: she is
the dakini born into the clan of Sriherukadeva.]

The characteristic of [the yogini] who is born in Sriheruka clan
[is taught] through [the verses] beginning with mamsapriya (15a) and
ending with dakint sa kulodbhava (17d).

Commentary on vss. 18.18-19 : the eighth class

[A lady whose color is like cloud; who has uneven teeth;
who has vicious deeds always; who has a large left in-

w

It is based on my tentative conjecture tatharitksakst from tathariapiksi found in mss.
of the Herukabhidhanottara, however, the meaning is still unclear to me. The Sarnath
edition conjectured it to tatha stabdhakst according to its Tibetan translation mig mi g.yo
zhing (whose eyes are fixed on).
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cisor; whose axe drawn in [her] house is always wor-
shipped : she is the dakini born in the clan of Vinayaka.
There is no doubt.]

The characteristic of [the yogini] who is born in the clan of Vinaya
[is taught] through [the verses] beginning with jimita and ending with
na samsSayah. Having uneven teeth dasanair visamasthita (18b) means
that whose teeth are uneven. Vinayaka means the enemy of obstacles.

Commentary on vs. 18.20

[As for this [characteristic] of the group of these dak-
inis born from Sriheruka, the synecdoche for the ben-
efit of sadhakas is stated.]

etaddakiniganasya Sritherukakulodbhava sadhakanam hitartho-
palaksanam samudahrtam (vs. 18.20) means that this characteristic is
syntactically connected to the group of dakinis. Regarding what kinds
of [the group of dakinis], the Blessed One says Sriherukakulodbhava
(20b). It does not have the final case ending, [i.e. Sriherukakulodb-
havasyal. Sriheruka is the chief clan of the origin of the [dakinis].
[Its] articulation is lengthened.
The words [i.e. particles,] ca, etc. are to be known as having a collec-
tive sense, etc.

[Thus in Glorious Herukabhidhana, the eighteenth chapter, the
characteristic of colors and symbols of All yoginis [is finished.]]

Commentary on the subcolophon

[The characteristic (laksana) in the title of the chapter] means the char-
acteristic and also the clan because of being mixed up, it is not up to
the subject under discussion. In the sixteenth [chapter], seven yoginis
have been taught according to [their character] beginning with color
and fragrance and [their] clan. Six [yoginis have been taught] merely
through [their] activities. In the seventeenth [chapter], seven [yoginis
have been taught] according to [their characteristic] beginning with
names and possessions and [their] symbol, [e.g.] a skull, etc. In this
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[chapter], eight [yoginis have been taught] according to [their charac-
teristic] beginning with color and fragrance and [their] symbol which
is associated with their clan. In total, they are twenty-eight. The word
sarva® (all) is used in the sense of ‘all the examples’ [have been taught
through three chapters]. This is the chapter by which all eight yoginis’
color, character, and sign are determined, [i.e.] described; therefore,
[it is titled as] sarvayoginivarnalaksanacihnavidhipatalah. [And the
orthography of] astadasamah is astadasah.

In the Commentary on the Glorious Cakrasamvara, the eighteenth
chapter [is finished].
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conj. conjecture
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mss. manuscripts
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pe post correctionem

r recto

v Verso

vs./vss. verse/verses
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